Neo-scholasticism by Hadley, Gladys Josephine
Boston University
OpenBU http://open.bu.edu
Theses & Dissertations Dissertations and Theses (pre-1964)
1927
Neo-scholasticism
https://hdl.handle.net/2144/6129
Boston University
BOSTON UNIVERSITY 
GRADUATE SCHOOL 
Thesis 
A CRI~~Ui 0~ NEG-SCHOLASTICISM 
Submitted by 
Gladys Josephine Badley 
( B. S. Simmons,l918) 
In partial fulfilment of requirements for 
the degree of Master of Arts 
1927 
60STON UN -VEFi;i,IT'r 
COLLEG~ c- l.!' Ef-1/1,:_ ART~ 
LIBFI A!=i'V 
CRITIQUE OF NED-SCHOLASTICISM. 
Table of Contents. 
Chapter I. 
I. Defintion of Neo ... Scholasticism: 
A. Historical Background; 
1. Scholasticism as systematized by St. Thomas 
Aquinas from Aristotelian metaphysics and August-
Page 
inian theology, 1 
2. Causes of the decadence of Scholasticism. 18 
Chapter II. 
B. Rise of Neo-Scholasticism; 
1. Beginnings, 
a. The Motive: the encyclical of Pope Leo XIII, 23 
b. The Chief Instr-ument: Cardinal . Mercier, 24 
c. The Purpose of the new movement, 27 
2. Advance of Nee-Scholasticism in Europe and America, 31 
3. Modifications of the Scholastic method and content. 35 
Chapter III. 
II. Exposition of Nee-Scholastic Philosophy: 
A. Cosmology; 
B. Psychology; 
C. Metaphysics; 
D. Natural Theology. 
Chapter IV. 
III. Evaluation of Neo-Scholasticism: 
A. Critic~sm of Nee-Scholasticism; 
1. General comments of non-Scholastics; 
2. Detailed criticism pf the system. 
39 
50 
64 
79 
93 
95 
103 
Chapter V. Page 
B. Im~lications for Religious Education; 
l. Aims and Problems of Religious Education, l2 8 
2. Catholic Education: its foundations and 
principles, 130 
3. Final evaluation of Neo-Scholasticism. 143 
Summary. 144 
Bibliography. 154 
CHAPI'ER I. 
HISTORICAL BACKGROUND OF NEG-SCHOLASTICI SM . 
CHAPTER I. 
HI STORICAL BACKGROUND OF 1~0- SCHOLASTICISM . 
. . . . . . . . . . . . 
I. Introduction and Definition: 
II. The Scholastic System: 
A. Background; 
1. Aristotelian logic and metaphysics 
2. August i nian theology. 
B. Systematization of Scholasticism by st. Thomas 
Aquinas. 
III. Causes of the Decadence of Scholasticism • 
. . . . " ...... . 
For the rat.ional , earnest seeker after truth, 
philosophy is as essential to intellectual well-being as 
food is to physical sustenance. In the intellectual evo-
lution of the race, loyal exponents of sundr.y philosophi-
cal systems have claimed that their doctrines, and theirs 
alone, pave the royal road to metaphysical truth. History 
r ecords, however, that each philosophical i nt erpretation 
arose to the zenith of its inf luence and prestige, passed 
into disrepute, and was succeed•d by some other system. 
In our day . idealism contends with rea lism for sup -
remacy. Standing between the extremes of these t wo positions, 
but leaning towards realism,is a lively young philosophical 
prodigy with a classical pedigree. Its name is Neo-Scholasti-
ciam. It is a revival, with nmv elements added, of that 
bra nch of Scholasticism which the creative genius of St. 
Thomas Aquinas wrought into a unified, constructive body of 
truth. So rapid has been the growth of thi s system, its ad-
2 
herents may now be found in many of the great centers of learn-
ing in Europe. Its inf luence is beginning to be fe lt 1n America 
likewise. Sponsored by a Homan pontiff , Leo XIII, systemat ized 
and popularized by the efforts of the late Cardinal JA:ercier, 
and validating, as it does, the theological dogmas of the Roman 
Catho.lic Church, its adherents are mainly drawn from that reli-
gious faith. Nevertheless, Neo-Scho lasticism is more than an 
outworn medieval system in a modern dress. It has claimed the 
respectful attention of exponenets of other philosophies. 
An attempt at an unprejudiced evaluation of the 
chief tenets of this new ph ilo s ophical doctrine , in order to 
discover whether it may or may not be a practical , personal 
guide for life and a satisfactory ground f or Religious Educa-
tions, i s the purpo se of this critique. 
In order to understand properl y some of the basic 
principles and the peculiar t-erminology of Neo-Scholasticism, 
it becomes necessary to reconstruct its his tori cal background. 
Critically examined, this systan proves to be a synthesi s of 
Aristotelian logic and metaphysics, Augustinian theology, as 
modi f ied by St. Thomas , and a rapprochement with modern 
scientific knowledge. 
The c ontribution of Aristotle to Scholast ic thought 
was very great . For purposes of comparison, in order to discover 
the unique elements in Neo-Scholasticism, the main doct r i nes of 
the Stagiri te will first be considered and then ·their re i nt e _ :p e-
tation at the ha nds of the Angelic Doctor. 
Aristotle, the illustrious pupil of Plato, sought to 
interpret his master's idealistic system so that i~ might render 
a more satisfactory explanation of actual expe r ience. Therefore, 
he robbed the Platonic ideas or f orms, as he called them, of 
their trans cendency, by positing their immanence in phenomena. 
Ir{stead of designating matter as non-being, he conceived it as 
dynamic. Matter and form are eternally coexistent except in the 
Divine Essence which ·is pure f'onn. The universe is not only an 
ideal world, it is the real world. 
The teleological explanation of reality is accepted. 
Aristotle's method of r easoning is the deductive. In fact, he 
has b een called"th e foun der of scientific logic." He reconciled 
empiricism and rationalism by holdin~ that the universals. or 
f orms of thought which lie do;nn.ant in one's reason~ must be 
a roused by experience. Of the categories, that of nsubstance" 
is the most important. For mind knows reality in it s essence 
not as a mere shadow of reality. In other words, the mind and 
·; 
the object known are held to be one in the mement of k o dn ~ . 
This is epistemological monism. 
Purpose is realized when a thing has atta i ned its 
growth, or when the "potential has become the actual." Matte r 
persists and changes. It is, to use Ari s totle's expressions, tre 
4 
"principle of possibility" ; form remains unchangeable , it is 
the "principle of reality.n When a particular object chartge s 
it is in a sta te of becoming v;hi ch is . distinguishable from i ta 
es s ence or true being. A clear distinqtion has been made y 
:Prof essor Thilly in his "History of :Philosophy ". · Forms a ·e 
purposive forces which realize themselves in the world o~ 
ma tter ... Every orga nism becomes what it is through the action 
of an idea or pur pose." 1 
:Motion represents the union of form and matter in 
t he rea lization of purpose. It is an imperfect, unf'inis 1cd 
a ct of a potential being , whi ch i s in the process of attaining 
actual ity. This theory is the basis of the "Doctrine of Act 
and :Potency" ihich p l ays an important part in the Thomist i c 
philo sophy. As motion is an eternal principle, an eternal, 
.. 
unmoved mover, or First Cause, is pre supposed. Thi s theory 
presents the foundation f or the ,.cosmological argument " for God. 
Aristotle conceived of the Supreme Being as pure 
f orm, 11ure intelligence, whose activity consists o f the cont em-
plation of the essence of things. His thinking is intuitive. 
He i s eternally the fi rat and i mrned i ate cause of all d evel. op-
ment in the world process. God does not move the world by a 
direct a ct, but rather through the :i,nna te desires of' his crea-
tures to realize their true natures . tha t is, the highe ~3 t good, 
which is likeness to the Divine Spirit. Therefore , "Go d is the 
1. Thilly. History of :Philo sophy. p. 84. 
5 
unifying principle of the world, the center towar ds v.hich all 
2 
things st'l'ive." According to Aristotle's four-fold prin-
cip le of causation, the Supreme Being i s the f orma t or f irst 
cause , t he efficient or cause of mot ion, the material c use , 
and the final cause or purpose in the universe. Furthermo r e, 
He is pure actuality, a passionlecs Spirit, who neither s trives 
nor suffers. 
In his explanation of the nature of man, Aristctle 
propounds the doctrine of "vitalism". According to this theo.zy, 
the body is an instrument of the soul, wh ich is the gu:l. d ing , · 
I 
controlling life principle. Together, body and soul constitute 
an indivi.sible unity. :Man i s ui stinguished f rom all other 
living creatures by the pos session of reason. This faculty is 
analyzed into passive reason, which conta ins the e l ements of 
sensuous i mages and is therefore perishable ., ith the body, and 
c reative r eas on, wh ich is pure actua lity, that is, t h ought and 
its object are one, hence it is immaterial and i mmortal--objec-
tive rather tha n pers onal. To use the Aristotelian phra seology, 
"passive reason is t h e matte r on which creative reason , the f orm, 
a c ts ." Accord ing to the logical implica tions of thi s t h eory, 
personal immortality is inconceivable. 
The philo s ophy of Aristotle embrac ed all branch es of 
human knowl edge. Hi s clear. impers ona l reasoni ng r eached 
2 . Thilly. History of Philo s ophy. p. 84 
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defi nite conclusions. Upon this solid classical founda t ion , 
the Schoolmen of the Middle Ages reared their philo s oph ical 
syatems, and i nfused them with the Christian theology of· the 
Church Fathers. 
Augustine, who has been called nthe greatest con-
structive thinker and most influential teache r in the early 
1 
Christ ian Church ", systematized orthodox thought and G~eek 
philosophy. His system representa a Chri s tian world v~e r . 
Acco r ding to his theory of knowledge, truth . is objective . 
God is the source of both natural knowledge, that which is 
attainable by reason, and revelation, which is apprehended 
by faith. Following Aristotle, Augustine conceived of· God as 
absolute unity, absolute i ntelligence and wi ll , but also 
indorsed the Platonic conception of his transcendence. Rela-
tive to God's ma jesty, f inite beings \'le re considered as insig-
ni ficantcreaturet~, wholly dependent upon Divine Goodness. 
Augus·tine personalized Aristotle' a concept o:f 
t he First and Fihal Cause by claiming that God i s the cause of 
every ct Ct and every purpose . The world was created out of 
nothing. Time and space were c reat ed simu~taneou.s~y. Crea·t.ion 
.. 
is continuous, that is, God is the sustaining princ i ple in the 
universe. Creation is a proof of h is absolute good ness. There 
can be no real evil in the world, because God, whose na ture is 
1. Thilly. History of Philosophy. p. 147 
11 
holine s s, c r ea ted it a nd savv th ~ t it was good . J.\ uE,u:;;t ine 
shi f t s the respons i bili t y f or observable, . apparent evil to 
man, but does not cons i der it an absolute reality . 
Although man is conceded to be a union of soul 
and b ody, t he soul is not a n emanation from Goa ; hence its 
or i gin i s not clearly exp l a ined . Personal immortality is 
cla i med f or the so ul but it i s not in the sens e of realizing 
ete rna l bles sedness . It must be purel;y an a ct o f faith . 
,.Freedom of the will" in the bro c.. dest meaning of 
the terms is not conceded. The human r ace , Aut.,ustine contends , 
i n Adam was free to sin or not to s in. As the fir s t man dis-
obeyed, he transmitted his sinful nature and the punishment 
incurr ing therefrom to his of fspring. 'rhis expla ins the doc-
trine of "original sin " prevalent in the Church until the 
modern era . Th e only hope for sal :v:at ion is t h e reception of 
the unme r ited g race of God. By means of this gi f t of "grace", 
man ach ieves a love f or the good which constitutes freedom . 
Only t he "good will 11 is t r uly f ree . 
The supreme human goal is union wi th God, a 
mystical, religious ideal. Unlike Aristotle; who mainta i ned 
t h e pos sibility of the ;;t ttainment of perfec tion in thi s li f e , 
Augustine asserts that the true life is in the f uture s tat e . 
Present life on this globe is but a pilgrimage towards the 
8 
blessed "city of God " . :Membership in this company of saint s 
i~ gained b y vi r tue of election by God. Augustine was evi-
dently a strong b e liever in predes t i na tion. Furthermore , h e 
seemed to waver between the view of "world denial" and 11\'/0rld 
a f f irmation". 
The autho r ity of the Church is asserted to be in-
fallib le, becau s e it is t h e visible symbol of t h e 'King dom of 
God", and therefo r e, it i s superior to the Sta te. The sacrament 
of p enace i s held to ·be eff ica ciou s f or t h e development of 
Chri s tian charu.cter. In fact, the ascetic lif e , i n t he monas-
t ery wa s p ic t ured by Augustine as the ideal f or Christian living. 
No one outside of the Church may be s a ved, a lth ou gh not every 
one i n it i s assu red of salvation. 
In the opinion of a n histo r ian, 11Pa trist ic philo s ophy 
r eached it 13 climax in the system of Augus t i ne, who was the last 
1 
p roduct of the clas s ical Ch ristian civilization." 
A comparis on of t h e views of Augustine a nd Ari sto tle 
on certain fundamental point s may well b e given in t he f orm of 
a summary to make the Sch olastic heritage clear. Augustine 
taugh~ t hat t h e unive r s.e wa s created out of nothing ; Aristotle 
p r ocla irrred t he ete r nity of t he univers e. Th e f ormer b elieved :in 
personal immo r tality fo r t he elect; t he latter did not sub scribe 
1. Thilly. - Hi s to r y of Philo uophy. p. 155 
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to the reality of immortality for anyo ne. The ethics of 
Augustine v~s sup~rnaturalistic; that of the Stagirite was 
naturalistic. The Christian conception of the deity renuero 
Him a God who suffers pain and is "acquainted with g rief", who 
strives with his children for the attainment of his high purposes; 
the pagan concept describes God as a cal~, pass ionless Spirit. 
Finally, Augustine may be considered the chief authority in 
matters of faith, and Aristotle in natural science and naturaJ. 
theology. The Schoolmen, adopting both of these philosophers 
as t he ir models, harmonized, modified, and supplemented the 
di f ferences in their respective systems to suit their own needs. 
Scholasticism, according to the didactic d~fini-
tion given in the "Dictionary of Philosophy and Psychology", is 
that "philosophy pursued under the domination of theology, havirg 
f or its aim the exposition of Christian dogma i n its relations 
1 
to reason." Genera lly spealdhg, this philosophy aro s e in the 
~inth century, came to f ullest fru ition in the !?irteenth, a nd 
passed out of vogtE during the Renaissance. The most outstanding 
def enders of Scholasticism in the days of its popularity were 
Anselm, Bonaventura, Albert the Great, and St. Thoma s Aquinas. 
· In this , roster of illustrious scholars', Thomas 
Aquinas is granted f irst place. Authorities agree that he was 
1. Dictionary of Philo sophy and Psychology. Art. "Scholasticism" 
p. 482. 
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responsi.ble for the fornru.lation o f the existing principles of 
Schola stic thought into ;. .. lo g ically elabo rate am comprehensive 
philosophical system. Thoma s completed the cons truction of the 
Christian scheme of theology for the :Middle Ages , f or which 
Aibertus Magnus and oth ers h a d f urnishes the materials and 
inspiration. His great est work, the "Swnma Theologiae 11 , is 
t he principal s ource-b ook for the Nee-Scholastics. 
Thomas Aquinas came f rom a line of noble ancesto r s. 
The princely blood of both the Swabian and Norman royal lines 
f lowed in his veins. He was born in Southern Itn ly pro bably 
in 1 225 , a lth ough there seems to b e some uncertainty about tb.e 
exact date. Until he was ten years of age, he was t aught by t le 
Benedictine .monks. Then he was sent to Naples to study the 
humanities and philo s ophy. At the age o f eighteen, to the gre~ 
di sappointment of h is f ci. ther, he joined the order of Dominicans. 
Thereupon, his studies were continued at Cclogne and P~ ris, where 
he became an ardent f ollo v;er of Alb ert the Great. His superior 
intellectual acumen and p ecul i a r skill of o r ganization enabled 
him to outdistance his teacher. Friendly relations were ever 
maintained between the t wo, and the older scholar lived to defem 
t he sys tem ·which had come to be called "Thomism" a ft er his famous 
pupil' s death . The striking contrast bet een the t wo has been 
very wr ell g iven by Henry 0. Taylor: "Placed with Thomas, Albert 
11. 
shows as the Titan whose strength assembles the :uaterials, 
1 
while Thomas is the God who e r ects the edifi ce." 
The purpose of the speculation of Thomas was to 
"demonstrate the rationality of the universe as a revela-
2 
tion of God." He agrees with Augustinian metaphysics in 
the acceptance of Church dogmas, . but a.l.so adoptfl Aristotel.-
' ian methods and conceptions, notably, 11 form and matter," 
•actuality and potentiality" anrl the four ki nds of causation. 
As there are certain dogmas such as, the Trinity, Incarnation, 
original sin, the creation of the world in time, and tbe sacra-
ments which :can not be proved by reason, but which are not con-
. tra ry to reason, but rather p roducts of r evela t ion, whkh must 
be accepted by faith, he distinguishes between revealed theo-
ol ogy and natural or rational theology. 
Thomas considers that the final end of man is "beati-
tude". This term has a two-fold connotation: a s object, or 
final end, it is God; as fruition, it is the beatific essence 
as felt in man. Beatitude consists in the action of· the 
speculative rather than the practical intellect of man. 
KnovJledge of God is attained through reason. Here he breaks 
with Augustine who claims that it is an act of will. 
It is evident in the theory of k nowledge set forth 
by the Angelic Doctor that reason is cons-idered to take prece"ence 
1 Taylo~. The Medieval Mind. v.2.p.468 
2 Thilly. History of Philosophy p. 192 
12. 
over will. Genuine knowledge is held to be conceptual knowledge. 
As did Aristotle, the soul is claimed by him to be the "entelechy" 
of' the body, intelligent, sensitive and orgmic. The soul has 
three di f ferent faculties: sense-perception, active intellect 
and potential i ntel l ect. Through sensation copies of particul~ 
objects are received by the soul. The active intellect next a cts 
upon the s e nsensible species 11 , freeing them from anything material, 
and f ashions them into "intelligible species". Finally, the potm-
tial intellect uses thes e "i ntellig ible species" to mould the 
unive rsal notion of a thing or its "form". Furthermore, two 
principles of mental activity are claimed: f i rat, "the mind i a 
y redisposed to act in a certa in v1ay, to think in universal terms," 
second, "knowledge i s implicit in the mind, it is marle explicit 
1 
when the mind is aroused to action." With Augustine, Thomas 
~.grees that the supreme felicity is in f ull < ... nd perfect knowledge 
of God, but this is possible only after death. 
The starting-poi·nt f or Thomistic metaphysics is 
the wo r ld of experience. After the elements of expe r ience have 
been analyzed, t he p r inciples, or essences of things a re ascer-
t a ined by this potential intellect. Uni':veraals are accorded 
an important place in this system. Although they do not exist 
as entities, they are~. or there would be no truth, so runs 
the argument. Ideas, forms, and universals exist in the mind of 
God and they are abstractions from things in the mind of man. 
1. Thilly. History of Philosophy . p. 193. 
13. 
The substa nce of a corporea l being co nsi sts of form 
and matter . By these t wo principles, Thoma s attempts to accoult 
f or the purposiveness in natu r e, to explain the existence of par-
ticular objects, i.e. "the plurality and dive rsity of things." 
Put in a different form, "real being is composed of essence 
1 
(capacity to exist) and existence (ful fillment o f the c a pacity) 11 
Being is indet erminate , but expresses proportional agreement, of 
e,l l things , inc luding God. In man, "it is because the soul is 
connected with a particuL-:1. r orga.nic b ody th~t a n individual is 
2 
this particulur person." 
St. Thomas conceived of a n immaterial ·world where 
"sub s istent f orms" are real and a.cti ve, h a ving pure f orm a s sub-
sta nce. In this cla ss are placed angels and human s ouls . But 
the !mman s oul i s a s ingle unity which is b oth subsistent a nd 
inherent in matter, the physical org<: .. nism. God is pure form, 
pure a ctuality. We ma y reach a knowledge of him through reasoning, 
infe rred f rom creati on and empirical f acts b u t true knm led g e nay 
be obta ined only through r eveL.tion by th e action of f'a ith. The 
f ollowing quotat ion succinctly presents the Thomistic idea. 
"God is in the world, but not of it, working in all men and things 
- 3 
as purposeful and efficient universal cause ." 
The arguments f or the existence of God as g iven 
by St . Thomas app ear to be a synthesis of the views of Ari stot:e , 
l. Dictiona ry of Phi los ophy and P s ychology. Art "St. Thomas, 
Phi lo s ophy of" p. 589. 
2. Thilly. History of Phi lo s ophy. p. 194 
3. Dictionary of Philosophy and P sychology. p. 590. 
14. 
Augustine, and the Arabian philosophy. He rejects St. Anselm's 
ontologic a l argument i n the main. The first argument is that 
every effect implies a cause, therefore, there must be a fi r8 t, 
unmoved principle of' motion. (Aristotle). The second is that 
ttnatural objects are contingent", and hence there must be a 
"necessary being" which is the ground of the contingent beings . 
(Arabian source). The third is that things form an ascending 
scale of excellence, therefore, there must be a highest f onn 
of perfection to complete the series. Si.nce everything is 
caused by the first cause, it follows that it must be the most 
perfect being, the cause of all perfection in the universe. 
(Augustine). Finally, according to the teleological argument, 
everything in nature realizes an end or purpose. "A purposeful 
universe implies a great purpos er , an, intelligent God." (The 
1 
Greek philosophers and the Schoolmen) ~ · 
Aquinas concurs with Augu stine th~t God created 
the world out of nothing , being the "necessary" and first cause, 
He caused both me-tter a nd form. Neither temporal nor eternal 
creation is implied by t h i s argument. Thoma s suggests that God's 
purpos e in creation was "to reveal himself' in all possible \7ays, 
2 
hence he created all possible grades of beings.'' 
Arguments are given for personal immort~ lity in 
which the orthodox Chris t ian doctrines are emBodied. The intelli-
1. Thilly. History of Philosophy. p. 195-6. 
2 . Ibid. p. 196. 
15. 
gent soul, as 11subsistent" form can exercise its functions 
VI i thout a body. "After the dis solution of the body it can 
remain active 11 , hence it is i nnnorta l. The soul's des i r e f or 
immortality is another reason for its i mperishableness. "Every 
naturctl desire must be sati s f i ed ." This argument i s not very 
conclusive. It is evidently ·based upon the concept ion oi· God 
as Absolute Goodness, who makes possible the "beatitude" of his 
creatures , which Thomas asserts can be achieved only in the after 
life . 
The principles of ethics set forth in thi sys tem 
are based upon the ortho dox view of God's purpose in creation . 
As st. Thomas puts it, every creature will r ealize the divine 
idea and reveal the goodnes~ of God by realizing its own true 
nature. Objec t ively, the good is God; subjectively, for human 
beings it is self-realization of the ~ self', att c:. i ned by 
knowledge of God, not through reason, nor f'aith, but by intuition, 
possible only in t he h e reafte r . God, then, is seen to be the end 
of de l iberative human conduct . Moral acts are referred to f ree, 
rati onal human beings . The goo uness or badness of a ny ac t is 
determined by the i ntent of the agent. The supreme cri t erion is 
the divine l aw , that v1hich is expressed in t he Old Testament am 
reinterpreted by Christ. God wills only the good, hence this 
"lex aeterna" is not arbitran. An act which conf orms to reason, 
which is strengthened by divine law, or natural law, that which 
16. 
is n- r itten on our hearts 11 , as a result of i nstruction or i nfu-
s ian, is good. 
Ar istotle's classif ication ~f virtues is fo llowe~ 
There are no inuo r n virtues, they must be acquired by the per-
or.mance o · virtuous deed s . Self -nega tion is a dvocated. In ' 
f u. ct, the monastic li f e is held to be the ideal. 
The trea tment o f t h e pr ob lem of evil i s c o is iat ent 
1ith hi s met~physics. ~vil i s due to d efe~tive a ction on par t 
1 
of t he form (cause) or to defec t ive sta te of matter (the effect)" 
I n :moral evil, the r e is evidence of a defec t ive will, -rrh ich lacks 
t he direction by rea son. 
The doctrine of salvation, . . which concludes his 
system of e t h ics , is pa tterne d on tha t of Augustine and orthodox 
t heo loe;y . He also bo rrows f rom Ar is totle the idea t h a t lowe r 
stages of existence are the 11m<:ttt e r " fo r the highe r which are 
"forms" in relation to them. Therefore, Th omas dist i ngui she s 
t he "riatur .:.t l 11 man from thl "spiritualn, ' a s doe s P .... u l. Ori g inal 
by ~ 
s in can be overc ome only/ t h e gi f t of God' s g race ob t a i ne d thro~ h 
the medium of the sac r ament s . Even in this doct r i ne, :P, e at tempts 
,:, 
to preserve man' s f reedom, by cla imi~g th._, t grc.. ce can only act in 
man if the human w~ll coop erates by receiving it. Th e idea of 
predEstination is a lso p re sented; Certn in pe rsons will ab use 
f reedom and do evil, t hi s i s form~en a nd permit t e l;l by God. 
1. Thilly. His tory of Phiio s ophy. p. 201. 
1?. 
Un i v err3a l rc ;.m rrection, including ressurection of the b od y , is 
held to be th e goal of all ethical and religious progress. 
The traditional Catholic vie1:v of government <-•s 
been voi c LJ ' by Thomas Aquinas. In the light of h is t h eology, 
c ince t h e ll i e;hest g ood cf mankind is conceived to be "eternal 
le ~sedne ~ s", t h e Church a nd it s representative, the Pope, a re 
superior to secular power. The st""' te, however, is a divinely 
established institution. He r e h e breaks from Augustine' e v iew 
that it i s merely the result of the sinful na ture of man. 
A just a ppreciation of the contribution of the 
Angelic Doctor is necessary for a proper understanding of the 
system which has adopted h is philosophy as its corner-stone. 
Who is better prepared to pass judgment than the scholar vvho 
h a s so thoroughly studie d his whole s ystem? I refer to Cardinal. 
ll.ercier. "One system of philosophy <-<. lone, ami ust the inces s ant 
endeavors of the many systems t h ro ugh three centur ie.., to investi. -
gate the inmost mys teries of reali t y, has been able to s t a nd 
without rn.odi:i: ication in its f undamenta l tenets, and thi s is the 
1 
philo s ophy of St. Thomas." "\Vith r ega rd to the oubstance we 
may point out th r ee particula l' featu res--ito attitude of fidelity 
to revealed truths of religion, it s h ap py combination of the vro .:k 
of personal investigation with a respect f or traditional t eachings, 
and i t s ma intenance of a right bal ance between metho ds of observa-
tion and speculations of the reason, or it s union of analyoia vd th 
2 
synthesis, inLi uction 'l!l i th deduction." 
1. Mercier. Manual of Mo dern Scholas t ic Philosophy,l923.p.30 v. 1 
2. Ibid p. 31 
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Certa inly , Thomas Aqui nas achieved a n admirable 
harmony of truth attained by reason with that po ssessed by 
faith. The supernatural completes the natural. It a) ~., ears 
as a d i fferent stage in the realization of a single divin~ 
purpose . This fus i on of r eas on and f a ith is well i nd ica t ed 
in Taylor ' s sunnnary . "Thomas ' s ideal is i ntellectua l a nd yet 
it ends i n _faith. His intel lectual interests , by f aith embol-
dene d, strengthened a nd pointed heavenward, make on t oward the 
realizati on of' tha t intellectua l beatitude which i s t o b e con-
summate he r eafter, when t he saved soul • s grace-i:).ll.unined eye 
1 
shall r e- awaken wh ere it may see face to fac e." 
Thomistic philo s ophy became the of fi cial aoctrine 
of the Dominic ans. In opposit i on , the Franciscans fo llowed tre 
Augus tinian-Platonic t radit i ons , wh ich l aid more stress on the 
wi l l than on the intellect . They emphasized the emotional, 
mys tical , pers onal ideas of religion. 
In the latter part of the Thirteenth Centu ry, new 
scientific theo .des, as formulated by Roger Bacon, turned men's 
attention from metaphysical and theological speculations towards 
scientif 'ic investiga tions. Alth ough Rog er Ba con accep t~ ed the 
medieval conviction tha t t heology was the ttqueen of t he sciences", 
his insis tence upon the study of nature by empirical metho ds was 
. the f irst b lo\v to be susta i ned by Scholast icism. A mor e vigorous 
attack was mad e by the critica l achievements of the Eng l i sh 
1. Taylor. The Medieval Mind. v. 2. p . 481 
empirici sts , Duns Sco tus and Willi am of Occam. 
Duns Scotus was a Franciscan, educated at CbLord. 
His crit i c ism of his Scholastic predecessors vms destructive . 
He endeavored to. separate metaphysics and theology , thereby 
b reaking t he unity of purpose of Scholasticism. He claimed 
that the function of theology was to promote the salvat ion of 
men . "Reason can nei t her prove God ' s omnipotence nor the immor-
1 
tality of man. " Philosophy is in no way subordinate to 
theology but is rather an independent science. 
The chief point of diffe r ence between the metaphysics 
of Duns Scotus and that of the 'Xhomists was the principle that 
all created beings , whether human souls or an gels have both matter 
and form ; God only is pure :b,orm. Duns Scotus defines three 
s t ages in universals : those which are "ante rem" i.e. forms of 
particulars i n the mind of God; those "in re", the essence of 
particulars ; and those "post rem", abstract concepts in human 
minds which a r e the oasis of finite knowledge. The highest 
universal concept is "being". This is opposed to the view of 
Thomas that i,substance" is the a ll important f orm . 
In psychology he claimed that only ~ forma~, not 
a real distinction is made oetween the d if'ferent powers of a 
soul and its essence. This is another divergence from the tradi-
tional view. He follows the Fr ancisca ns in judging free :rill 1D 
1. Leighton . Field of Philosophy. p . 1?7 . 
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be of more importa nce than intellect. · Intelligence and i magi-
nation are conceded to be inevit~ble pre-conditions of ac ts but 
they are not the de ter.mining causes. The commands of Go d are 
necessary and must be fulfil l ed not because they are self'-eviden t 
to reason but becau se the Divine Will is absolutely just. Whi~ 
Aquinas claimed that matter is the principle of i ndividuat ion, 
hence asserted bodi ly resu1·rection , . Scotus maintained that in 
death we lose our i nd ividuality. 
Disagreement with Scholastic i sLl was caFried furtlll r 
by Vi lliam of Occam, an acute and subtle thinker, \~O champ i L~ d 
the cause of "nominalism". He held that unive r sa l s are me re 
names, copies of sense perceptions, existing only in thinking 
minds, and that the particula rs alone are the~· He 1ent 
f urther than Scotus in the denial of the test i ng of theolo t:; y 
r eason, by cL ... iming that God's unity , infinity or even exi stence 
can not be demonstrated. Occam reinstated logic as the proper 
means of attaining a ll lmowled ge . 
In the Fourteenth Century, the tide of de ca dence 
had set in for Scholast ic·ism. Log ic became mere ~ -ords <ind f oriiE 
without intellectual content. In the opinion of Tc. ylor,nthe 
langu~ge of philo s ophy deteriorated , becoming turbid with the 
barbari sms of hair- spli tting technicalities. Likewise , the method 
1 
of presentation lo st cohe r ence and clarity," and there cea sed 
l.Ta~lor. The Medieval Mind. v.2. p .55~. 
21. 
to be a thorough knowledge of the underlying principles of the 
Scholastic system . 
The mod ern spirit, st r-u.ggling to be b orn, caused 
restlessness anrl discontent in the Fifteenth and Sixteenth Cen~ 
turies throughout the civilized wor ld. The shackles of t radi-
tionalism were felt to be g <-t lling . After the "Great Schism", 
succeeded by the unspeakable abuse o f' the Papa cy under the pre -
Reforma: -.tion Popes, the absolute authority of the Roman Chu r ch 
wa s weakened. Wyclif, Huss, Erawnus, and, particularly, Luther 
voiced the pent-up longings of t h e people . The political, s oci&, 
ecohomic, intellectual, and religious upheavals consummated by 
three movements, Humanism, the Renaissance, and the Reform ...... tion, 
sounded the death note of Scholaaticiam. 
At the beginning of' the Seventeenth Century , the 
discoveries and scientific demonstrations of' Copernicus , Gal ileo, 
and Kepler revived interest in astronomy and physics . At the 
same time, t h is awakening of modern, s cientific thought deal t a 
great b low to Aristotelicn physics . Because the scientific con-
elusions of Aristotle we re identi f ied with his philosophica l 
system. in the opinion of Cardinal Mercier, "both scientists and 
phi los ophers abandoned altogether the Peripatetic-Scholast i c 
1 
philosophy." There was a transitory ~.evi va l of Thomism in 
Spain and Portugal, after which Scholasticism ceased to b e a 
1. Mercier . Manual of· Modern Scholastic Philo s ophy . v.l. p . 72 . 
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living i nf l uence in thought and li f e. 
CHAPI'ER I I . 
RISE OF NEG-SCHOLASTICISM. 
C IL'I.PTE R I I. 
RI 8E OF NEG- SCHOLASTICISM 
.............. 
I. The Birth of Neo - Scholasticism: 
A. The Motive : the encyclica l of PopeLeo I I; 
B . The Chief Instrument: Card inal Mericer ; 
1. His preparation , 
2 . Hi s achievements at Louvain Univers i ty . 
c. The Purpose of the New Movement ; 
1. To discover a satisfactory system ami dst 
conflicting present - day philo s ophies, 
2. To strengthen trad i tional, religious 
d ogma.e with tenable philosophical principl es . 
II. The Advanc e of Neo-Scholasticism i n Europe and America . 
III .General Theses : 
A. Attempted reconciliation with mode rn sc i entific 
progr ess ; 
B . Modificat i ons in language and methods to popu-
l arize the system; 
c. Statement of fundamenta l propositions : a forward 
look toward s a detai led survey of the whole system • 
. . . . . . . . . . . . 
The pendulum i s swinging back. Scholastic i sm 
f' lour ished f or nearl y five centuries, r e i gning sup reme during 
its 11 golden age " in the Thirteenth Century . I t \vas disc redited 
dur ing the Renai ssance , the peri~d of transit ion between tradi-
t ionalism and the moaern spirit of individualism, and , f rom 
that time , has la i n well-nigh f orgotten among other relics of 
med i evalism. Within the last f i fty years , the system has had 
a remarkable metamorphosis. 
Pope Leo XIII be li eved that there were e l ements of . 
lasting and vi tal truth in the philosophical system, perf'ec ted 
by St. Thomas Aquinas , in spi te of its a ppa rent annihil at ion 
24 . 
beneath the onsweeping t:i,de of empiricism and posit i v i st i c 
metaphysics , which tended to rob the Greek philosophy of its 
Christian garb , contributed by the Schoolmen., and which resulted 
i n elevati ng man ~ d nature to a position of' supremacy at the 
expense of the transcendency of God . He, therefore , issued an 
encyclical on Augu st 4 , 1879 in which ~return to the philosophy 
of St . Thomas was urged . It was not the aim of the Pope to have 
the discarded phi l osophy unearthed that it might be displ ayed as 
an archaeological curiosi ty , but rather to open the way fo r a 
study Qf the sources . He seemed to fee l confident that the r e ley 
burie (i a rich mine of truth which could exist compatibly not only 
with the natural sciences but could a l so furnish a remedy f or 
soc ial and intel lec tual anarchy . 
Dr . Mercier, the Canon of Ma lines , was especially 
' . 
capt iv<.:, ted by the ponti f ical challenge. Acco rdingly , he thorouft.l ly 
mastered the philosophy and t heology of St . Thomas . He did not 
stop there , f or he grasped the spirit of the wi sh of Leo XIII 
that Thomism should make contact with mouern thought and sc ience 
Therefore , he beg ..... n a tho1;ough invest i g <- t i on of the popular 
science s and philosophie s of the latter part of the Nineteenth 
Century . Truths demons trat.eo in the chemica l and .. biological 
laboratories were held to be valid for h i s age . In order to 
prove , as he hoped to do , that Scho lastic specula tiona were in 
r _eal i ty linked with f<:.~. c tual data , he felt the need o f a c qui r ing 
25 . 
a l a·boratory technique . 
The dis covery of h i s i nsufficient scientif i c 1 r e -
paration l ed Mercier first to Paris t o study vri th the f ;_ mous 
Dr. Cha rcot, who was an autho rity on menta l diseases •. Then 
t h e re f qllowed cours es i n phys iology, chemi~;~try and mathematics 
at Louva in Universi~y. He assisted in the experiments and wit-
ness ed the discoverie s in the laboratory of the great neurolog i st 
Van Gehucten. He fo llowe d the researches of Van Beneden and 
Carnoy . So assiduously d id he pur sue h is search fo r scienti f ic 
knov.rledge tha t it has been s ef i d t hat "no · ~;; ci ent ific domain 
r emained unfami l iar to h i m; his mind was nour i shed with the same 
abundan ce of f a cts , he a ccus tcmed himself to f' ollow the same 
methods as the practioners of observation and the experimenters 
of the laborato ry . .And he had an advantage over t hem in thut he 
could point out in ·what way their veri ficat ions were insufficient, 
the ir theories inadequate , a nd along their own beaten p~ths he 
led them on t o the problems a nd the solutions presented by phil-
1 
osophy ." That tribute savors , perhaps , of the pard onable ex-
agge r ation of a devoted admirer , but neverthele s~ , i t demonstrates 
the fact that the genius of' the new mov ement had no t only s teeped 
himself in ancient lore but had also obtained f irst-hand knowl edge 
of modern scientif i c methods and philo sophica l t rends of thought. 
The training of Dr . Mercier i s the foundat i on of the claim of 
Neo--soholasti c s that their sys tem can in a practical way meet 
the prob lems of today. 
1. Zybura . Pres ent Day Thi n.~ers and t he New Schola st ic ism. p . 219 ff . 
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At the request of the Pope, in July, 1882 the 
executive council of the University of Louvain in Belgium 
established a chair of Thomistic philosophy. Its first occu-
pant was Canon Mercier. After his inauguration in October of 
that year, he began his lecutres on Thomism. It ia said that ~ 
the students who flocked to his first lectures out of mere 
curiosity received a pleasant surprise. Instead of the mti-
quated philosophical speculations set in quaint old Latin 
phraQeology which they expected to hear, they found that they 
were listening to the theories of the sciences which they were 
studying given in modernized Latin paraphrases. The new pro-
f'essor was immensely popular for this Thomism was "living, 
actual, and interesting." 
The next step in popularizing the new-old doctri:re s 
was the founding of the "Institut Superieur de Philosophie" 
or "Ecole Saint Thomas d'Aquin n. The purpose of this amb itious 
undertaking was to en~able scholars who were authorities in 
different fields to congregate at one center, share the benefits 
of their research discoveries with one another, thus enabling 
the followers of the revised Thomism to keep abreast with the 
latest scientific discoveries. In other words this Institute 
was planned to be a center of study and research where effective 
advance r1,1ight be · made towards furthering "science in the making ." 
The great aim of Canon Mercier was "to see his Institut t a ke a 
2?. 
1 
place of first rank in the international movement of thought." 
The mouth-piece of the new school was the "Revue Neo-Scholastique" 
founded by Mercier in 1894. 
·what is the purpose of Neo-Scholasticism, this new 
system which had an auspicious beginning through the efforts of 
this great scholar who later became Cardinal of Belgium? The 
slogan "to rethink Thomism" briefly eA.-presses the purpose of the 
new movement. A more comprehensive definition has been givenby 
Msgr. Dr. Martin Grabmann of the Unive ;:sity of Munich. "The New 
Scholasticism means the renewal, the revival of the Scholasticism 
of the Middle Ages, the transference of the philosophical content 
and method of the medieval world of thought into our modern intellec-
2 
tual life." Avowedly, the aim of Neo-Schol_astics is "to achieve 
3 
a strictly objective synthesis of the old and th~ new." The 
extent to which the exponents of this · revived system have beEn able 
to accomplish a successful rapprochement with modern science and 
philosophies will be the criterion for measuring its value. 
The claim is made tha t modern philosophical systems 
are all inadequate. Amid the conflicting present day policies, 
Neo Scholasticism, in the opinion of its exponents, promises to 
furnish a satisfactory solution to metaphysical problema. 
Ch&rles R. Baschab, the author of "A Manual of Nee-Scholastic 
Philosophy" asserts courageeusly, if somewhat dogmatically: 
1. Zybura. Present Day Thinkers .... p.223 
2. Ibid p.l99 
3. Ibid p. 182 
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"Philosophia Perennis, unshaken and venerable in the garb of 
anc ient Greece, enriched in depth and breadth by its contact 
with Christianity in the g~orious Thirteenth Century, looms 
, big and strong again today as the ~ philosophy which, in tl:e. 
opinion of the deepest and best equipped minds of our t ime, is 
able to absorb a nd assimilate whatever new facts have been dia-
l 
covered and whatever new methods have been invented." Inevitably, 
the question arises in the mind of a non-partisan, is that state-
ment truly normative for all rational seekers after truth or is 
it merely the biased judgment of an over-zealous devotee? The 
answer must be reserved until a thorough examination has been 
made of the fundamental tenets of Neo-Scholasticism. 
There is no overt admission that a n at t empt has 
been made to strengthen traditional, religious dogmas with tenable 
philosophical principles. There are grounds , hmvever, for drawing 
this conclusion. It is well known that many of the writings of 
mode r n philosophers have been condemned by Catholic , theolog ians 
on the ground that they are contrary to revealed truth. The works 
of Descartes, Kant, Hume, Locke, and more r ec ent writers have been 
placed on the "Index Librorum Prohibi to rum". The phi losophical 
interpretations of St. Thomas, who is considered by Catholics the 
gre ,..~. test theologian of all time, are the foun uation of Neo-Scholaa-
tic ism. The birth of this particular philosophical revival, as has 
1. Baschab. Manua l of Neo ~Scho lastic Philosophy. Foreword . III. 
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already been shown, is owing to the efforts of a Pope and a Car-
dinal. All the great writers of this school belong to the Roman 
Catholic Church and many of them are priests. Catholics are 
known to be strongly opposed to any internal changes in the body 
of Church doctrines. For this reason, they are apt to be intolerant 
of the individualism which has been a key-note of modern philosophy. 
If a philosophical principle and a theological dogma disagree, the 
former, not the latter is generally rejected. The positiveness 
wi t h which the assertion is repeatedly made by different writers 
that Nee-Scholasticism is the ~ philosophy is evidently founded 
upon the knowledge that a t all points it is in perfect harmony with 
the revealed truths of the Church. 
In spite of the fact that the claim is made that the 
impetus for the revival was merely a desire for a "return to the 
real and the absolute by way of the intellect and the primacy of 
l 
the spirit," and that this philosophy is a body of truth arrived 
at by scientific, rational investiga tion, being separate and distinct 
from theological ~ oct rines ba sed on faith grounded in revealed 
truth, natural theology is not only made an integral part of the 
system, but is called by G. H. Joyce the "key-stone of the arch." 
Furthermore, Cardinal Mercier, himself, has laid down 
the rule in no uncertain terms that the "Christian philosopher" 
... must recheck his conclusions if they are found to be contrary to 
1. Zybura. 
2. Joyce. 
Present Day Thinkers •. ·P• 186 
Principles of Naturu l Theology. Introd. p. xii. 
2 
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revealed truth" as purposed to his belief by legitimate authority." 
(Note-bot. p. 23- i. e. the ''Ecclesia doc ens, the episcopate in 
communion with the Sovereign Pontiff or the Sovereign Pontiff alone 
. in the inf.::.. llible exercise of his supreme office") "He is bound 
alike in the interest of faith and of scientific truth to trace 
back his inquiries until his difficulties find a solution in 
accord with the teachings with which at first sight they seem to 
conflict. Divine truth cannot be erroneous; whatever is certa in 
contradiction of dogma certa inly revealed cannot but be error and 
l 
to repudiate error is surely an act of reason." 
In consideration of the reasons stated above, there 
seems to be evidence that the revival of the medieval philosophy 
was not undertaken as a result of the purely disinterested motive 
of the rG:~.tional pursuit of .Lenowledge, but was also an at t empt to 
popularize the theological doctrines of the Christian Church of 
the Middle Ages. 
Louvain University, where Neo-Scholasticism was 
fostered in its infancy, has a laboratory and seminar of experi-
menta l psychology. This is one of the avenuesby which Scholasticism 
is brought into close relations with the experimental science~ 
, • 
Another result of the philosophical investigations of the"Institut" 
is an elaborate. synthetic history of Scholastic thought. This is 
chiefly attributed to the efforts of Professor de Wulf. 
1. Mercier. Manual of Modern Schola stic Philosophy. v.l.p.23-4 
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From Louvain University, as from a radiating center, 
the influence of this "Philosophia Perennis", as its exponents 
delight to call it, has spread throughout Europe. The University 
of Fribourg in Switzerland is another strong center for Thomism. 
Philosophical investigati ons , permeated by Thomistic traditions, 
are directed by the Dominicans. Members of the free faculties 
of Paris, Lyones, Lille, Angers accept Thomism am have made 
notable contributions to the movement . The venera tion which 
modern Scholastics display for the great founde.r of Scholasticism 
is beautifully expressed by J. Maritain of the University of Paris, 
who trained under Henri Bergson, and has a thorough knowledge of 
modern philosophy and science. "Apostle of the intelligence, 
teacher of truth, restorer of the intellectual order, St. Thomas 
did not write for the T~lirteenth Century, he wrote for all time." 
· The Nee-Scholastic movement has also found its way 
into those institutions where philosophy is studied in connection 
with theology . In the centers where a thorough knowledge of the 
old Scholastic tradition persists, attention is given also to 
modern thought and science . The masters are studied in the light 
of these new problems. Consequently , important aid ha s been given 
by them to the advancement of Neo -Scholasticism. 
Monsieur Gilson, professor at the Sorbonne, altho4gh 
not an avowed Thomist, is an admirer of St . Thomas whom he has 
1. Zybura. Pre sent Day Thinkers ... p.l60. 
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called the "father of mo dern thought". Several non-Sch olas-
tic scholars in Europe are also cited as being favorably im-
pressed if not overt champions of the new movement. 
In Germany the popularity of ·Neo-Scholasticism is 
said to be caused partly by the"bankruptcy of German' Idealism, 
1 
which followed close upon Hegel's death,'* and partly by the 
development of the natural sciences. It was encouraged in the 
last quarter of the Nineteenth Century by the Nee-Scholastic 
revival in Italy. Productive researches were made by the world-
famous scholars, the Dominican Heinrich Denifle, and the Jesuit 
cardinal Franz Ehrle. Recent important contributions have been 
made by Martin Grabmann, quoted above, who is consi dered an 
eminent Thomistic scholar and the "best conoisseur of the manu-
2 
scripts of medieval Scholasticism." 
The center of Italian Neo-Scholasticism is at the 
Revista di Filosfia Neo-Scholastica and the Catholic Universlly 
of the Sacred Heart at Milan. The latter of which has received 
legal recognition from the Italian government. The leading rep-
~esentative is a Franciscan, Dr. Agostino Gemelli. The Fifth 
International Congress of Philosophy, which wa s held at Naples in 
1924, was, through his efforts, made a centennial celebration for 
St. Thomas. Appreciative acknowledgments are made by the opponents 
1. Zybura. Present Day Thinkers •.• p. 248 .• p.251 
2. Ibid. p. 255 
3. Ibid. P• 283 
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of the Thomists for their sch~larlyresearches. A keen refuta-
tion i s made against the charge that Nee-Scholasticism is a 
"philosophy by decree" whose conclusions are imposed in advance 
by the Chur ch instead of issuing from the free exercise of human 
1 
reason. •rhe main argument against this charge is that several 
of the most ardent exponents, including Dr. Gemelli, the foU ~der 
of the movement in Italy, have beenwon from other ranks. Formerly , 
Dr. Gemelli, it is said was a "militant member of the positivist 
' 2 
but conviction not decree brought him to the r anks of 
the Nee-Scholastics. It is further maintained that none of the 
Italicn membe cs have any personal interests to defend . The move-
ment in that country is still in a stage of formation, but the 
prediction for future success sounds promising. 
In the opinion of Professor James H. Ryan, of the 
Catholic University of .America, "the r ea listic trend of .American 
philosophy owes more than it suspects to the classical thought of 
3 
the 13th century." The influence has been indirect because few 
Nee-Realists have an extensive knowledge of Thomistic principles . 
Acknowledgement is made of the affinity of the t wo s ystems whcs e 
starting-points are identical. A recent book by Sister Mary Verda, 
ent itled, "New Realism in the Light of Scholasticism"(N.Y. Macmillan , 
1926) further corroborates this view. According to its advocates, 
Nee -Scholasticism is not a protest a gainst naturalistic philosophies 
1. Zybura. Present Day Thinkers. p. 283 
2. Ibid • p. 283 
3. Ibid. p. 343 
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prevalent today. It is rather a positive doctrine, whose prin-
ci:ples must be evaluated in the light of their general availability 
for the purposes of mo J ern life a nd scientific progress. In the 
words of ]'a ther Ryan, Nee-Scholasticism seeks to "steer a safe 
course through the exaggera tions of radical empi r icism, mysticism, 
1 
and intuitionism." "It approaches more closely the i de a listic 
2 
theories than the volunt:::rrism of Pragmatism. n And yet it is 
said to avoid the "narrow inte1.lectua lism" which has characterized 
some idealists. This, then, is the general description of the 
development of Nee-Scholasticism in America. 
In e a ch of the countries where Nee-Scholasticism is 
rapidly achieving a position of prominence there is unanimity 
concerning the ambitious program for the future. It consists of 
leavening contempordry thought a nd of offering for the solution 
of modern world problems t h e consitutive doctrines of the old 
Scholasticism, rethought a nd tested by the f i nding s of science 
a nd the conclus ions of present-day philosophers. Th e absolute 
loyalty to the fundament a l Perapatetic and Thomistic traditions 
on the part of each of the recent Nee-Scholastic writers c ann~ 
f a il to win admiration, even though one may be forced to take 
e~eption to their judgment. For examp le, a typical affirmation 
is the following ma de by Professor Oligati, a leading Italian 
schola r: "We believe tha t in metaphysics, t a ken in its Thomistic 
l. Zybura. p . 363 
2. Ibid. p. 362 
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meaning , no new discovery ha s been made since the Mi ddle Ages. " 
In order to give reulity to the contributions of the 
medieva l philosophers, particularly to t Hose of St. Thomas, 
certain modifications in content and style were found to be 
necessary. After a thorough study of the intrinsic va lue of the 
Scholastic doctrines , which might be applied to the solution of 
mod ern problems, those theo r ies were rejected which were fourrl 
1 
to be incompatible with modern scientific discoveries. ·wisely, 
t here has been no attempt to justify the repudiated physics , 
biology,and chemistry of the Middle Ages. Tge new system is 
neither mechanistic nor materialistic. In fact, although it is 
conceded to be a realistic philosophy, it leans towards idealism, 
a s can be shown in the critical examinati on of it s doctrines . 
In a wo r d, it has been necessa ry to infuse the Scholastic idea s 
with the modern spirit. To a ccomplish this purpose, mo difications 
have been introduced in the language a nd metho ds of presenta tion 
employed. Not only have translations been made from the Latin 
into the various modern languages, but the difficult, formal 
phraseology has often been reca st in a more popular style. The 
strict syllogistic form has been abandoned to a great extent, 
together with the once popular pedagogical device of instructing 
by means of questions a nd answers. The a ssertion is made by 
Father Ryan that the rea son for the apathetic or hostile recep-
tion of Nee-Scholastic truths is not that Scholasticism, as such, 
1. Zybura. Present Day Thinkers ..• p.299. 
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is repellent to modern thinkers but that its clear and logical 
constructions have been obscured by faulty presentations. 
There are a few fundament a l propositions for which 
Nee -Scholasticism enLi eavors to obtain support. One of them is 
the affirmed possibility of a knowledge of the spiri tua 1 as well 
as of the material order of l!' .ei..l.li ty. Principally by analogy 
they claim to be able to apprehend the Infinite. Another, is 
the conviction that there is a permanent substratum beneath ~ 1 
changing phenomena, whether physical or psychical •. The teleolo-
gical rather than t he mechanistic explanation of the world order 
is accepted. Another thesis is "the vindication of an order of 
moral ity and law which is independent of a ll positive, changeable, 
1 
historically conditioned data ..• or arbitrary measures." The 
ultimate found a tion and goal for the entire system is declared to 
be "the necessary, uncaused, unchangeable, personal, infinite 
Being whom we call God. He is the fountain-head, not only of the 
existing order, but also of the world of ideal possibilities m d 
truth, not only the Creator of the universe, but also its supreme, 
2 
absolute, and ultima te end." 
In the face of such a magnificent statement of belief, 
one is inspired to make as thorough and just an examina tion and 
evaluation of their system as the l imitation of space and of phil-
osophical preparation for the task will permit. The aim of the 
1. Zybura. Present Day Thinkers ....•. p.270. 
2. Ibid. p. 271 
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next chapter is to make a detailed survey of the fundamental 
principles expounded in the cosmology, psychology, metaphysics 
and natural theology of Nee-Scholasticism. 
CHAPI'ER I I I . 
NEO-SCHOLASTIC PHILOSOPriT. 
CHAPTER III. 
NEO-SCHOLASTIC PHILOSOPHY . 
. . . . . . . . . . . . . 
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II. ExPOSition: 
A. Cosmology, the Philosophy of the Inorganic World; 
1. Main cosmolgical problems, 
a. Nco-Scholastic solution--HYlomorphism, 
b. Creation vs. Evolution, 
c. Accidental elements, 
d. World destiny. 
2. Philosophical importance of the hylomorphist 
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1. Organic or vegetative life, 
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4. Destiny of Man: imm rtal life. 
38. 
C. Metappysics, the Philosophy of the Transcendental World; 
1. Criteriology, 
2. Kinds of Being, 
3. Transcendental properties of being, 
4. Substance m.d its accidents, 
5. Causes of Being, 
6. Relation and genera}, effect of the fo·ur cause&-
D. Natu 1.·al Theology, the Philosophy of the Tran~cenden t 
Author of the World; 
1. Proofs of God 'a existence, 
a. Metaphysical arguments. 
b. Physical arguments, 
c. Moral arguments , 
d. The "ontological" argument. 
2. Nature and attributes of God, 
a. The Divine Essence, 
b. Attributes relating to the Divi ne Nature, 
c. Attributes relating to the Divine Operations, 
3. God in his relation to the World, 
a. Creation, 
b. Problem of evil, 
c. Divine Providence and conservation. 
III. Conclusion. 
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Cosmology 39. 
The "Philosophy of Common Sense" is the a ·ppela-
tive often given by exponents of Nee-Scholasticism tot lE ir 
system. Although Hegelian philosophy is denounced by some of 
the writers of this school, the Hegelian dialect is the 
favorite form of exposition . An attempt at a rational examina-
tion of the theses and anti theses of contemporary philosophical 
posi t 'ions is made and the syntheses conclll.fded with due rega rd 
to common sense views and the fundamental tenets of the old 
Schola sti ci sm. 
The essential dualism which is found in va:ri ous 
aspects throughout the Ne o-Scholastic system is present in t h e 
te r se definitionof cosmology wtth which Drw Nys opens his dis-
cussion of this subject in Cardinal Mercier's ••M anual of 
Modern Scholastic Philosophy." The definition reads: "Cosmology 
1 
is the philosophic study of the inorganic world." '.fhe writer 
takes pains to point out that cosmology embodies a material 
object, the inorganic world, and a formal object, the philosophic 
point of view. The latter is concerned with three main p roblems: 
the origin, nature, and destiny of the inorganic world; or, in 
strictly Nee-Scholastic terms, with the "first efficientcause", 
"the ultimate constitutive causes", and "the final cause". 
As cosmology is necessarily an inductive science, 
its starting-point is an examination of the facts which 11 reveal 
2 
the nature of material substance." The exp lanation of the 
1. Mercier. Manual .•• v.l.p.45. 
2. Ibid. v.l.p.47 
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constitution of matter has given rise to four cosmological 
sys tems: pure atomism, or mechanism; dynamic atomism; dynamism; 
hylomorphism. Rejecting atomism on the grounds, first, tmt 
this theory fails to account .for heterogeneous forces, which are 
the principles of differentiation of natural phenomena, second, 
because it neglects final causes; rejecting dynamism becat.E e it 
offers an inadequate explanation of extension and quantity, the 
basis of recognition of qualitative d if'ferences; rejecting dynam-
ic . a tomism as a "half measure" which "leaves the problem of 
cosmology only partly solved," because, "it denies a subs ten tial 
1 
diversity between beings:" Neo-Scholastics offer a synthesis. 
hylomoFphism, a theory of 8 matter and for.m~. 
The three fundamental concepts of hylomorphism, 
knovm as the Schola stic theory, as it originated with Aristotle 
8-nd was taught by the Schoolmen, are quoted from the wo rks of 
st. Thomas. The propositions are: First, "simple bodies and 
chemical compounds are beings endowed with substantial unity 
specifically distinct from one another and na turally extern ed. " 
Second, "these beings possess active and passive powers which 
belong to them in virtue of their substantial essence and are 
indissolubly bound up with it". Third, "they have an inherent 
tendency to realize by the exercise of their native energies 
2 
certain special ends." From these propositions is deduced the 
necessity of substantial transforma tion and, consequently, the 
1. Mercier. Manual ..... v.l.p.l29 
2. Ibid. p. 73 
existence of two constitutive principles, matter a1 d form, 
forever present and inseparabi.e in every natural body . 
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The passive element in all bodies is the "materia 
prima"; the active element is the "forma substantialia". The 
latter is the "specific determination from which the nature and 
1 
actuality of the body results." The former, which is. absolutely 
indeterminate, serves as "a substratum for the reception 'of the 
2 
essential forms." 
Certain predicates are affirmed regarding the 
pri nary matter. In the first place, it is not a mere logica l 
entj.ty, but a "substantial principle", although, being indeter-
minate, it cannot be realized except as it assumes form · in 
some corporeal being. Furthermore, it is a pure, passive paten-
tiality, capable of' receiving a determining form, but it must be 
understood that it connotes possibil ity of actualization, n~ 
latent power. This pa ~ sivity extends to its perfect forms as 
well as to its "accidental propert ies". Primary matter, moreover, 
d epends intrinsically and absolutely upon substantial form. It·· 
3 
"admits of a passive evolution to an unlimited extent", with 
the proviso that its na tural receptivity is limited by the 
nature of the material beings which contain it. Considerations 
of time and space are abstracted from primary matter. It is 
cont inuous throughout all change, for there is no complete sub -
stitution for it. Finally, it is unimaginable and imperceptible 
but it is not unknown. Reason conceives it to be the "potential 
1. Mercier. Manual .... 
2. Ibid. v.l.p.73 
3. Ibid. p. 75 
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su-nject of the specific types of being which are realized i n 1h e 
1 
material world." 
Substantial form is distinguished from all accidental 
determiners of change inasmuch as it is considered to be 1h e ~ 
cause for some particular body to be essentially different from 
every other body. Thus, it is called the "principle of being" 
when it confers on its c·onnatural subject, primary matter, the 
determination essential for existence. In addition, it is d esig-
nated as the "principle of action". It is the foundation of tle 
activity of a physical compound, that is, a body comprisedof 
matter and form. Furthermore , it is called the "principle of 
finality". When form gives matter its specific nature, it 
"impresses upon it an inclination towards the ends ordaire d for 
it, and this inherent tendency controls all the properties that 
2 
r e sult from the essence of the body." There can be no qualita-
tive change, alth ough there may be a quantitative change in sub-
stantial form . Therefore, form may be classified as material., 
3 
"specific principles intrinsically dependent upon matter"; as 
subsistent, or capable of existing and acting without matter, 
such as the human soul;as permanent, or as transitory . 
The claim is made that this hylomorphist theozy 
explains the cosmic order as no other theory can or has done . 
Being in conformity with all the facts, both substantiaJ. an.d 
accidental changes are explained. The basic, intrinsic prin-
1. Mercier . Manual .... p .76 
2 • Ib id . p • 7 7 . 
3. Ibid. 
' 
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ciple is the "doctrine of final causes", which is ref _.· e rred to 
the mind of God. 
Unless the Nee-Scholastic doctrine of creation be 
accepted, this whole cosmological theory breaks down for primary 
matter and substantial form are declared to be con-creative and 
are ine:A""J)licable on any other basis. Reducing the Scholastic 
idea to its simplest teri~E. , "creationism" is that theory vb ich 
holds that the universe originated by the action of an infinite 
and absolute God. The metaphysical explanation of fered is based 
upon the relation of ttcontingent", i.e. dependent, caused beings 
to the one necessary Being, contcdning within itself suf'fic ie nt 
reason for its own existence, hence uncaused and absolute, called 
God, the Creator. There is IUom in this explanation for a limited 
thee ry of cosmic evolution. By creationl a homogeneous mass of 
matter, spread over an immense area of" space, was produced. 
Out of this mass "the present inorganic universe naturally and 
necessarily evolved, followin g the laws of the inherent d:i .:aposi-
tions of' the mass, and in confonnity with the design of the 
1 
Creator." A m~re scientific application of this principle to 
their hylomoTphic theory includes the hypothesis of the "grada-
tion of substantial forms". In other words, a continuous series 
of "essential perfections" stretches from the simple5t body up 
to man. According to Thomistic theory, moreover, the nature and 
subsistence of the higher order is determined to a certain extent 
1. Baschab. Manual of Nee-Scholastic Philosophy p. 23 
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by the lower which it supplants. Thus, the second problem of 
cosmology, the origin of the universe, is explained~ 
A careful distinction is ma de betvreen substantial. 
elements, already dis cussed , and the secondary elements, cal led 
"accidentsn, because they do not have distinct existence. Never-
theless, they are the natural properties of the concrete body 
which is constituted by the proper union of its substantial and 
accidental elem ents. The primary and fundamental "accident" 
is quantity; the secondary accidents are the mechanical, physfual 
and chemical properties of a body. 
Nee-Scholastics have ad opted the Aristotelian defini-
tion of quantity: "a thing divisible into parts which a re in it 
1 
and each of which is capable of existing as an individual". 
There is abstracted from this cone ept the idea of d ecomposi ti. on 
of matter and the divisibility of a body into matter and form. 
Quantity is classified as discrete and continuous; the latter is 
subdivided into the successive and the permanent. The primary 
attribute of quantity is nentitative composition" , which is 
explained as the reason by which indivisible substantial matter 
becomes a potential multiple which can be broken up i :!to integral 
parts. The outgrowth of this attribute is divisibility, extension 
in space, measurability, and i~penetrctbility. Quantity or mass 
is, then, "the direct expression and exant measure of the 
2 
ma teria prima. tt 
1. Mercier. Manual ..• v.l.p. 
2 . Baschab. Manual of Nee -Scholas tic philosophy. p. 45 
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Quantity is considered to be the primary accident, 
because , by meanG of it, the human mind is able to apprehem a 
body as an entity occupying a definite portion of space. The 
various properties of a body are also inconceivable unless their 
existence is considered to be in a certain portion of space. 
Hence , space and time are the chief species of quantity. The 
groum: f or this principle is the continuous fluctuation and trans-
formation of bodies in the unive rse. This fact is explained on 
the bct sis of motion, which is said to be conditioned on the one 
hand by the position of bodies, and on the other, involves the 
l 
ideas of space and time. A definition of terms is in order. 
2 
"Space is the abstract idea of a distance." It is the indis-
3 pensable condition of motion, a "continuous change of position" 
or a successive quantity. Fu~her, motion is a real, objective 
entity and distances are likewise objectively real. This 
gives the idea of extension in space. Closely related to the 
concept of space is tha t of time, which is defined <.:, s the "abstract 
idea of motion inasmuch as motion is a quantity in which the com-
4 
posing parts succeed one another." According to this definition, 
t}le co nclusio n is drawn that each being has its own time; "there is 
no other objective time but individual beings changing and there-
5 
fore, moving." The universal unit of time chosen by all races 
l Baschab. Manual ....... p.56 
2 , Ibid. p. 58 
3 . Ibid . p. 56 
4 Ibid. p. 59 
5 . Ibid. 
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is the movement of the heavenly bodies. 
The distinction made between quantity and sub -
stc.nce is not merely the result of a mental process but it is 
uistinct in nature. This argument is proved first, by reason 
on the ground that two mutuCJ.lly exclusive relations appeal ing 
in two d iff ere nt ways to the cognitive faculty are not one and 
the same thing. The illus trat ion is given that a lthough the 
senses of sight and taste might mistake milk for certain chemical 
substa nces, bearing physical r e semblances to it but essent :ia lly 
different from it, the d if'ference s would be d istinguisl1 ed ultimately 
l 
by t h e higher mental powers. The second argument, the "theolo-
gico -philosophical proof" uses for illustration the famous Catholic 
doctrine of the consecration of the Mass, called "transsubstantia-
tion". This is, namely, that the "substance of the bread and wine 
is changed totally into the substance of the Body and Blood of 
Christ." "To sense-perception the natural properties of t ha sub-
stances that have disappeared remain identically the same: the 
Consecreated Hest keeps the same ext.ension in space as the plain 
bread and is capable of division. Bl,it it is impossible that two 
things really separable •.. should not be two re a lities distire t 
from one another ." 2 
Of the secondary accidents , the mechanical proper-
ties are the most closely related to the quantity or mass of 
1. Mercier. Manual of Modern Scholastic Philosophy v. 1. p. 87 
2. Ibid. p. 87 f. 
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the body.. The best known of these are grfLVi tation and inertia. 
They are mechanical forces because they a re principles of action 
which take the farm of local motion. The physical properties 
are Known as "accidental forms" because their basis is the .,forma 
substantialia", or specific principle of the body. They deter-
mine its manifold individual ch <.t re:,cteristics. The phys ical forces 
are 
include sound, heat, light, and electricity. They j "nurne ric ally 
distinct ontological elements or objective realities each having 
1 . 
its own specific nature." Further, all physical phenomena can 
be me a sured by mechanical phenomena, since motio n is the common 
2 
c on dition and measure of all material action." The chemical 
properties express the inn er nature of the body. ::~ o close is 
the relati onship between essence and properties that any change 
in the latter involves a change in the nature. Chemical affi n ity, 
atomicity, and atomic weight are the principal chemical properties . 
Affinity is a force having a direct and decisive influence u p on the 
nature of the body. It is "the clearest indica tion of the orienta-
3 
tion of its activity". The other two are subordinate properties: · 
atomicity is the co ndition, atomic weight , the nle a. sure, of the 
chemical affinity and the quantity of the body respectively. 
Vvh en substa ntial change occurs, accidents change 
together with the form. Necessary properties cannot survive 
the d estruc ti on of the c om:p'ound . , and the same is t r ue of 
1. Baschab. Manual Nee-Scholastic •..• p.46. 
2. Ibid. p. 47 
3. Ibid. P• 48 
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transitory a ccidents, which are intrinsically dependent upon 
the substance. Therefore , "no a ccident is numeric a lly the same 
1 
in a new being." 
The mere acknowledgement of the third problem of cos-
mology, namely , the destiny of the inorg~nic world, implies a 
teleological explanation of the cosmic order. Considering 
"c r eationismn, or the acti~n of an efficient First Cause, to be 
an adequate explanation of the wo.rld 's origi n , its destiny would 
beascrib ed logically to the fulfillment of the conscious pu.rp ose 
of a Creator, who io also the Final Cause. It is maintained that 
c o smic evolution followed certain clearly de fined laws. There is 
a "principle of direction'', which may b e stated briefly, thus 
"the world of inorganic beings exists for the service of living 
beings." "This alone explains the orderly course c.•.nd systematic 
2 
orientation in the age-long processes of evolution." The si gni-
ficance of this position is succinctly stated, thus . ; "the universe 
is the objective, ontological expression of the mind and wlill of 
3 
God." Dr. Nys insists .that the orderliness and design in the 
universe is "the one fact wnich justifies the whole of St . Thoma s' 
4 
physics." 
An attempt is made to square the Nee-Scholastic theory 
with modern thought in that progress is att ributed to rational 
processes of cosmic evolution, l imited, to be sure, by the insti-
1. Mercier. Ma nual ••... v.l.p.l03 
2, :Baschab. Manual ••.•..•. p.70 
3 . Ibid. p. 82 
4 . Jlerci er. Manuc.l ••• v .1. p .125 
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gati on and final purpose of God, rather than to divine inter-
vention. The rare cases of supernatural divine intervention, or 
miracles, occur for the purpose of delivering a divine rressage, 
a revelation to mankind. At this point, Baschab attempts to 
reconcile orthodox views on revelation with scientific facts. 
God, the v.ise teacher, is pictured as adapting Himself to 1:h e 
needs and capacities of his pupils. "Such historical and scienti-
fie knowledge as we find in the Bible was not foreign to the mind 
of the Hebrews and, consequently, was the natural, pedagogm al 
1 
means of religious education." 
In conclusion, it may be said that the foundation for 
the Scholastic theory of cosmology rests upon the order of the 
universe, "vrhich is to be accounted for by the existence of ·natures 
that are specifically dis tinct from one another, that are end owed 
with extension and appropriate :powers of action and that stb stan-
tially tend to realize particular purposes ." 2 
1. Baschab. Manual ot Nee-Schola stic Philosophy p. 74 
2. Mercier. Manual of' Modern Scholastic Philosophy. v.l.p.l <±4 
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Psychology. 
In the Nee-Scholastic system,· psychology is not a 
s eparate science but an essential part of ph ilosophy. Its 
scope is not conf i ned to the analysis and interpretation oft he 
mental life of human beings or of t h e behavior of animals but 
C~. lso includes an explanation of the vegetable world. At this 
po i nt it differs from most modern psychologies. The authority 
f or this depa rture is the Aristotelian concept that the "psyche" 
or life principle is found in the whole organic world. Th is idea 
of the field of psychology is claimed to be ratified by conc l u-
s ions of modern biology, namely, that the.re is a tremendous gap 
between the living and non-living species, but tha t between tl.e 
conscious and non-cons ci ou s l iving bo dies is practica lly imper-
ceptible. Hence, Mea-Scholasticism presents a thre e-fold psy-
chology; that of the plant, of the animal, a nd of man. 
Plant psychology is concerned primarily with the 
nature of life. For the solution of the problem of tne cause 
of the marvelous structure and co-ord ini..ited functions of tre 
living organism, three theories are extant. The schola stic 
solution, vitalistic natura lism, by na~e. is opposed to mechanism 
on the one hand, and to pure vita lism on the other. In the 
worc. s of Ca rdinal Mercier, a living being "is not a mere a cci-
dental aggrega tion of atoms and forces, but is a nature teniling 
towards a definite end, for the rea li zation of which it directs 
l 
..• the inher ent powe r s with which it is endowed." 
1. Mercier. Ma nual •..• v.l.p.l72 
Substantia~ 
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form, in this case, the soul or vital principle, is aga in 
enployed as an explanation of the nature and activities of 
living beings. 
Nee-Scholastic philosophy seems to be grounded in 
a teleological psychology. This conclusion is justified by the 
first proof cited in support of schola stic vitalism. The chief 
distinction between a living being and a non-living being residee 
in the harmonious use made by the living being of al~ its forces 
towards the realization of an intrinsically wo rthful end, ind i-
vidual well-being and the preservation of the species. Again, 
all actions of org::tnic bodi.es may be explained chemically and 
physically, but they are capable of functions never performed 
by inorganic ·bodies, hence , substa ntial form in orgcn ic bodies 
is of higher order than that in inorganic bodies. An organism 
is a single nature, composed of matter and an inherent natural 
tendency , the life principle, by which it realizes and rna intains 
the individuality of the orga nism. "Every organism is a con-
1 
tinuous whole," even though divisibility of lower forms of 
life is possib le. Theexplariation is given by Aristotle: "The 
2 
vegetative soul is one uctually, but potenti~ lly many." Tge 
living substance, therefore, may be divided endlessly, provi d ing 
that each portion contains whatever is necessary to continue life 
in the whole . Specialization of function renders fission impossible 
l. Mere ie r. Manu al. ... vl. l. p. 174 
2 . Ibid ... p.l75 
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in the case of the higher animals. 
In stating the Nee-Scholastic theory of the primary 
origin of l i fe , "spontaneous generation", accepted in the Middle 
Ages, is rejec ted by Mercier with the rather scornful stigmatiza-
tion that scientists today have "exploded this ancient fallacy 
1 
once for all." Evolution is also dismissed summarily. Beginning 
with the hypothesis that the starting-point of life cannot be the 
mere possibility of being, but must be a positive, intrinsic capaci,ty 
for thr:: ac quisition of new degrees of perfection, thGt.t is, it must 
already "exist potentially", it is asserted that to claim that 
organic beings evolve from inorganic is "absurd because contradic-
2 
tory". Inasmuch as it has been demonstrated that organic life is 
a reality of a superior order than that of the properties of inorganic 
bodies , in which, as it is rather dogmatically asserted, "not the 
3 
least trace of it is to be found", evolution is rejected. The 
only other possible explanati on for the genesis of li£e on this 
globe , it is maintained, is creation, because these two theories 
are mutually contradictory. This direct intervention oft be 
Supreme Being , the Ne cessary Cause of the exis t ence of "contingent 
beings" refers only to the superior "substantial form" of the 
t·irst organism not to its "primary matter", "which, of" course, 
4 
was t dken from the inorganic world ." 
The next diV(ision . of the <rubject , after the origin 
and nature of vegetative life has been considred, is sensuous or 
1. Mercier. Manual .•• p.l?8 
2.Baschab. Manual •.. p.lll 
3. Ibid. 
4 . Ibid • p • 112. 
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animal life. In the main, the contemporary biological descrip-
tion of the neural basis for sentient life is accepted. However~ 
in addition to the external senses, there j.s held to be a non-
localized ncommon sense" which unifies in one object the sense 
qual ities perceived by the senses while at the same time, it 
distinguishes this object from another. Briefly, it is "the 
l 
power of associating our sensations." Even this extra 
"sense" is inc·ufficient to utilize the data of sense experi-
ence, hence an "internal sense" must needs be positetl. The 
function of this special faculty is the perception of the acts 
of the external senses, because n sense is incapable of per-
2 
ceiving its own act." This "internal sense" is "an associa-
tion that grows up between the qualitatively different sensa-
tions of the various senses and a sensation of a uniform 
cha racter, namely muscular sensation, which accompanies them 
3 
all." 
The psychical series is described as consisting 
of four elements: sensation, perception, discrimination and 
appetit~on. An object is discriminated as either good or 
bad on the ba sis of pleasant or unpleasant feeling. In con-
formity with thi::; spontaneous discrimination, appetition, or 
a natural tendency which draws the animal tov1ards the object. 
accepted as good , takes place . Mercier gives this further 
1. Mercier. Manual •.• v.i.p.209 
2. Ibid. p . 209 
3. Ibid. p. 210 
description: "Sensuous a ppet ency is of a higher order than 
the natural tendencies of brute bodies and of vegetable :s. 
1 
Nevertheless , it is an organic faculty." l!:motion, con-
trary to the generally accepted modern theo r ies, is said 
54 . 
to be comprised of a feeli ng of unpleasantness or pleasant-
ness, rather than a compl ex flood of sensations and feeLings. 
Attention, both subjective and objective, are part of the 
process of conscious discrimination which follo ws upon the 
perception of an object. Instincts are admitted to be of 
paramount importance to animals, but are relegated to a posi -
tion of minor consideration in man. 
Regarding the natur.e of the sensitive life, the 
affirmation is made that "the first subject of sensibi l ity is 
a single but compound substance which is material. It is of 
. 2 
a higher nature than that of the vegetable." Distinction 
between a nimal and vegetable life is made on the basis of 
sensation. There is a possibility thG. t animals have "souls" 
but they are not immaterial and immortal. Finally, the rela-
tion between physical and psychical phenomena is that of' causal 
interdependencel. "Psychical phenomena are superphysical and 
superchemi cal, ;:~. nd yet depend abso l utely upon physical sense 
3 
functions as their direct source." 
The same conclusion is drawn for the origin of 
l. Mercier. Manual •... v.2.p.*89 
2 . Ib ~ d. v. 2. p. 490 
3 . BaBchab. Manual. p. 134. 
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animal life as was drawn for that of the first organism, namely 
a special act of creation. The argument that animal life is 
the product of fully developed intrinsic forces of plant 1 ife 
is held to be insufficient because of the superiority of the 
animal over the plant. Perfection in the two series is differ-
ent not only in degree but also in k ind. Again, whe re order is 
so complicated as in the animal world, chance is an aosurd 
explanation for the production of the first organism. The only 
proper solution, then, according to this theory, is divine 
intervention. 
The problem of the "origin of species" is like-
wise of vital importance. The theory of "transf or.mism" is 
rejected as self-contradictory. The argument runs as follows: 
"were evolution a fact, it would have to be due to an inherent 
tendency in the living be i ng itself; yet this is also to 
l 
suppose an intrinsic tendency to self-annihilation,• hence 
the contradiction. A problematic solution is offered that 
God created a certain number of different kinds of plants and 
animals J each 0 f mich possessed the inherent tendency a_nd 
power of adaptation to changing environmental conditions and 
of the transmission of acquired characters to their offspring. 
Whether these species were crea ted successively or simultaneous-
2 
ly is a mystery. 
The difficult gap in the evolutiona ry series 
1. Mercier. v. l. p. 236 
2 . Baschab. Manual •.• p.l43 
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~Jetween animal and human life is likewise bridged by recourse 
to divine intervention.. This is the Nee-Scholastic ideaof 
progressive evolution! Each pha se reaches the limits of its 
powers, then God must intervene and add a new substantial 
element with new povvers , so that "evolution" may continue 
until the limit is again reached when the process needs must 
be repeated. 
It is stated that the chief difference between 
man and animal is man's indefinite perfectibility, by virtue 
of his superior capacity for the attainment of knowledge. 
This knowledge · is, first of all, scientific, born of exper-
ience and reflection. Other distinctively human bodiesof 
knowledge areconnected with the four-fold description of man, 
whe r eby he is classified as a religious, an ethical, a social 
1 
and a metaphysical being. Two essential characteristics of 
human knowledge are pointed out. These are its objectivity 
and its necessity and universality or absoluteness. According 
to the Scholastic theory, sense experience is the ba sis for 
2 
the objectivity; abstraction for the absoluteness of knowledge . 
The only positive knowle dg e of the human mind consist s of con• 
cepts formed from sense-data. This rests upon the argument 
that the common and adequate obje ct of the intellect is being. 
1. Baschab . Manual •.• p.l47 
2. Ibid. p. 153. 
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The "proper" or peculiar elements in immaterial or super-
sensible beings can ~e known only by negatives and analogie~ 
Although the proper object of the intellect is derived from 
sensible things, " it is abstract and capable of becoming 
1 
a universal notion." Abstraction involves the cooperation 
of the senses and higher mental faculties. It is in reaL i ty 
"the perception of unity in multi p licity; of simplicity in 
2 
complexity." This principle .. is claimed to be far more 
universal and objective than Kant's categories. 
According to Nee-Scholastic psychology, int~li -
gence is a passive faculty, needing a conceptual determinant 
for a complement. There are three stages in human under-
standing, towit, "the radical capacity, the actual intellection, 
or act of understanding, and the permanent possession or habit 
3 
of kno1Nledge. 11 This conceptual determinant of the urn er-
standing is produced by the functioning of the imagination 
and the active intellect. The latter is a force which abstracts 
individualizing conditions from the objec~ to be kriown. The 
passive intellect , when determined to action, apprehends what 
a thing is. By reflection upon this abstract "thought-product", 
the universal is produced. 
The interpretation of the volitional element in 
rational life, as developed in the Nee-Scholastic psychology, 
war rants special examination. Ideas, produced by the intellect, 
1. Mercier. Manual ... v.2.p.490 
2. Baschab. Manual .• p.l6? 
3.Mercier. Manual ... v.l.p.252 
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furnish the raw material for the will, the dynamic of all 
human actions. All distinctive human actions are performed 
with reference to some purpose. Evidently , instinctive and 
reflex acts a re ruled out of consideration. It is predicated 
1 
that "man acts morally throughout." Consciousness of res-
ponsibili ty accompanies and controls all rational acts so that 
2 
man's whole life "becomes the performance or neglect of duty." 
The principle of the freedom of the ~dll is 
asserted . Evidences are found through introspection, through 
social consciousness, i,e. men treat each other as if they 
believed in moral liberty and freed om of actions, and by means 
of a comparison between human and animal actions. On the 
grounds that free human action and the creative acts of J ivine 
will are both fmrms of spiritual activity, they are proclaimed 
to be analagous. The essential differences reside on the one 
hand in the theory of the contingency and limitations of human 
beings, and on the other, in the essential unity of will and 
nature of God and his absolute transcendence. 
A distinction is drawn in respect to the func-
tioning of the will. It is first, a "princ i ple of necessary 
acts", that is, it is a drive towards the attainment of a uni-
versal goo d presented to the mind in the :form of an ideal. 
vVhat is judged good ha s an i:ilevi t ::.~.ble and irresistable a ttrac-
1. Baschab. Manual ... p.l69 
2. Ibid. 
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tion for the will. Acts so motivated are deemed "necessary. 11 
The will is also a "princilJle of free acts,.. This rests upon 
the idea of the liberty of the human mind to form judgments. 
'fhe practical application of this principle seems to be th&t 
whereas an abstract goo c1 dete rmines the direction of the 
volitional acts, circumstances or a dditional facts may influence 
judgment so that this particula r go od, weighed i n the scale of 
values, is found to be le s s worthy than another, hence the 
direction of the wi l l's activity i s altered . D ~ sires, t h ere-
f ore, can truly be said to furnish the content for the action 
of the f ree will. Further, the choice is between means rather 
than between ends. Th is is in a c cord with St. Thoma s d e f ini-
tion of l iberty as "the faculty of choosing means suited to 
1 
t h e end proposed." 
Emotions <.~ ccompany acts of will. Pleasure is 
defined as the c oncomitant of conscious activity which is sub-
j ectively and objectively perfe~t. "An action is subjectively 
p erfect when the f a cultyproducing it a cts in the fullnessof its 
power. An action is objectively perfect when its object corres-
2 
ponds to the natura l end of the subjJ ect putting it forth." 
Emotions are not a separa te faculty a lth ough they are an inte-
gra l part of human nature. They a re manifestations of the 
appetive faculties, or, more de f initely, "passi ons dete r mini ng 
3 • 
to action." The Scholastic exp lanation of the nature of 
1. Mercier. Manuall ..... v.l.p.272 3. Ibi d. p. 279 
2. Ibi d . p. 227 
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emotion is synthetical in relation to the physiological James-
Lange theory and the psychical theory of Leibniz. According 
to this interpreation, the lower sensuous emotions are both 
physical and psychical; the higher intellectual sentiments 
come indirectly within the range of the physical, because they 
are never wholly unaccompanied by sensuous feeling. 
Free will exerts an efficient though not an absolute 
control over the emotions as well as over the intellect, and 
t he muscula r activity of the body. Moreover , free will is 
one of the characteristic differences between men and animals. 
The most significant dissimilarity, however, is man's knowledge 
of universal, abstract idea s. The normal exercise of the will 
produces habitual volitions. Thereby, the virtues are built up. 
Of these prudence, justice, fortitude and temper~nce are con-
sideredmost important for the perfection of the "good will." 
Having considered the human faculties , an inquiry 
should be made into the nature of man. The Scholastics reply 
with the usual dual theory of matter and form. The life prin-
c i ple is material;the principle of rationality is spiritual . 
The human ego is one unified substance, composed of the body 
a nd the rational soul. Because of the essential unity of man's 
nature, the "proper object 11 of the intellect is that which ia 
spiritual in the material. "Substantial fonn in man is the 
61. 
rational soul, the single principle wh ich mal{es him a living, 
1 
sentient and intellectual being." Further, the soul may sub-
sist without matter. This is proven by the fact that its acts 
are immaterial. . Human activity, then, is the product of a 
double causality: the soul is the principal, the body the in-
strumental cause. From this characterization is deduced the 
def inition of personality. "An individual endowed witn reason 
2 
and freedom •.• is a person. 11 The doctrine of rights cn. d 
duties is implied in a further explanation of personality. 
Having a free will, a person is responsible for his destiny and, 
therefore is the subject of inviol·able rights cn.d may not be 
treated ae a tool or as a slave. Being moral and judicious, 
he has "the right to d emar..d whatever the achievement o f his 
3 
end requires. 11 
Regarding the origin of the human soul, it is 
affirmed that it is not "begotten by parents but ·created by 
4 
God." The spirituality of the soul and its unity preclude 
the notion of generation from corporeal being.. It is posited 
that the human soul is created during tile process of embryonic 
life. An agnostic attitude is taken toward the origin of the 
human body, but an orthodox position is maint a ined in the state-
ment that it is "both possible and probable that the human race 
5 
sprang from one primitive couple." 
1 . Merc ier. Manual ..• . v.l.p.81 
2. Ibid. p. 312 4 . Ibid. v. 2. p.491 
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As would be logically expected by the trend of 
the views thus far, the f'inal cause or destiny of man is immor-
tal life. The basis for the belief in the immortality o.f the 
human soul is the essential spirituality of its nature. Further 
arguments proposed are "consensus gentium", as exhibitedin 
funeral rites, and various attributes of God. The wiscb m of 
God, by the act of creation, guarantees survival value. The 
h oliness and justice of God gives assurance of a future life 
where the moral law will be vindicated and good and evil will 
be duly recompensed. The goodness of God promises that the 
innate longing of' the human soul for the attainment of re rfect 
happiness shall be satisfied. Hence, "the human soul will live 
1 
forever in the enjoJ--ment of an eternal life." 
This gener<::tlization is followed by an exposition 
of the nature of the immortal life. Psychologically, tre future 
destiny of the soul consists of the exercise of thought to the 
highest degree of perfection. Its natural end is "comprehensive 
knowledge of all things through their Supreme Cause. which is 
2 
Wisdom or Philosophy." This perfect contemplation, the so-
called Beatific Vision, would evoke the perfect activity of the 
soul, that is, love of God. From these two would be derived 
perfect felicity. The attainment of this destined ens is con-
ditioned, however, by free choice and must be merited. Grounds 
1. Mercier. Manual •.... v.l.p.324. 
2. Ibid. p. 325. 
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for a belief in a bodily resurrection are given in the statement 
that "a renewed body by the almighty power of' God is required 
1 
for the perfect happiness of the rational soul." 
1 . Mercier. Manual. ... v.l.p.426 
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By the Nee-Scholastic terminology, metaphysics is 
described as a super-philosophy in the sense that i if%upe r-
o+dinated in respect to cosmology and psychology. A distinc-
tion is drawn between subjective and objective metaphysics: 
the former being a philosophic a l explanation of the unive rse 
built upon subjective theories more or less independently 
of objective facts; the latter being a "philosophical synth esis 
1 
founded upon the objective data of cosmology and psychology." 
The metaphysics of Nee-Scholasticism is objective. SUbjective 
and relativistic metaphysics are believed to yield "intellec-
tual pessimism and philosophical despair" in contra st to the 
satisfying problem-solving Schoiastic view which rests on the 
2 
"solid ground of the objec t ive universe." 
·Before examining the ontological proofs of being, the 
l'Jeo-Scholastic standard for certituue should be understood.. 
The criterion for truth is. "objective evidence". The attitude 
toward the epistemological problem is expressed thus: "All 
created things co rre~ ond with the eternal idea of God formed 
of their nature; this adequate correspondence is their truth; 
3 
it is essential to them and immutable. n Truth resulting 
from human knowledge is me rely a reflect ion of God 's truth as 
manifested by Him. By what is known as the doctrine of 
"moderate realism" ideas and things correspond exactly in 
1. Baschab. Manual .... p.335 
2 . Ibid. p. 347 
3. Mercier. Manual ... v.l.p.348 
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1 
nature but not in the manner of' being." The proof of this 
argument is given syllogistically somewhat after this fashion. 
The object of intelligible force is contained in sensible forms 
from which it was originally derived. The object of" sensible 
forms is endowed with reality. Therefore, intelligible forms 
are objective realities. 
According to the realistic position, certain 
knowledge of the existence of the external world may be attined. 
The intellect, it is claimed~ has the p~rer to pass judgments 
upon the truth or falsity of sense-data. These judgments are 
valid. Three proofs are offered to substantiate this posit ion. 
In the first place, the passive character of sensations bespeaks 
a reality external to the ego. Secondly, the contrast betv1een 
perception and involuntary act, and imagination, a voluntary 
one, forces the conclu~ion that there is a world exterior to 
the self and its sta tes of consciousness. Finally, the spontaneoous 
belief in the existence of an external world requires a sufficient 
reason for the belief. Heality can be the only sufficient rearo n, 
2 
hence this belief points to the existence of a real world. 
More logically, perhaps, it is predicated that 
human knowledge is based upon "universal, necessary principles 
of which we have legitimate certitude" inasmuch as they are self-
evident and objectively motivated. The final proof for t:re 
capability of the human mind to know truth rests upon the charac-
1. ~ercier. p.3?9 
2 • Ib i a • v. 1. p • 3 9 4 
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ter of God, the source of all truth. His wisdom is assumed 
to be a warrant for the infallibility of human cognition. 
Errors are due to accidental causes. 
Adverting to the fundamental Thomistic theory 
of substance as concreated matter and form, described in the 
section dealing with cosmology, it will be understood ti1at the 
met~physical inquiries of Nee-Scholasticism would be concerned 
with the essence and existence of entities. They are held tD 
be discrete aspects of concrete beings. Existence connotes 
the idea of actualness. It is the formal principle determining, 
completing, and perfecting the essence. The essence of a 
thing constitutes the inner reason for its existence, nthe ens 
in se" or, in other words, "what-a-thing-is". It is ti1e prin-
ciple of differentiation which distinguishes one thing from all 
others. Being the first principle of reality, it is the basis 
of all the perfection of a thing. The proof of the separateness 
of these aspects is found in the principle: ''Essence is manifold 
1 
and complex; existence one and simple." 
Possible being is distinguished from real. being 
or essence and from actual or existing being. It is non-existing 
essence which is deemed capable of existing in nature. The 
grounds for possibility are intrinsic and extrinsic. The former 
means an absence of inconsistency in the constitutive properties 
1. Baschab. Manual •..• p.361 
of the essence; the latter "implies the existence of another 
b eing as a sufficient reas on for the existence of an essence 
1 
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which is intrinsically possible." To be an efficient caw e, 
this being must by its essence be necessary, not contingent. 
The only being Who may fulfill that condition is Pu~e Actuality, 
God, who, therefore, becomes the ultimate reason for the extrinsic 
possibility of things. The intrinsic possibility of beings is 
obtained from the data of sense eJ-..J.)erience analyzed by the intell-
ect . Further, the intrinsic possibility of a being is logic ally 
prior to its consceivability and its extrinsic possibility. 
Again , possible being, which belongs to the ideal order, shou~ 
be distinguished from potential being, which belongs to the 
physical order and presupposes a subject not yet :verfected. 
Potential being, becoming actualized and perfected is then trans-
formed into actual being . 
To turn from po s sible being to actual being , an 
individual is defined as "a complete substance ..• self-suffic ient 
in respect to its existence and action ... pos ses sed of unity and 
2 
-incommunicable to others. 11 The principle of individuation in 
one series is primary matter as the foun dation of quantity. A 
further distinction is made between an individual and a peroon. 
"Personality is that perfection in virtue of which an intelligent 
being is capable of existing and acting alone, independently of 
1. Mercier. Manuall •..... v.2.p.494 
2 . Ibid. v.l.p.430 
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1 
being attached to any other being ." In the moral ~~here 
personality consists of the cap.;:,.bili ty of directing one 1 s 
actions towards an ultimate chosen end. A human soul is not 
a person, because it never has the quality of being a sub~ ct 
2 
complete from the view-point of subsistence and action. 
It is predicated that there are certain properties 
at tached to the e s sence of every real being. Inasmuch as they 
are not confined to any one class of beings, they are called 
"tran scendental". Essence, thing, unity, dis tinction, trtt h 
and goodness are the tr~nscendental properties of being . The 
different impressions received by the intellect from tv10 or 
more objects give rise to the ideas of non-being , distincticn 
and plurality. Every being whether corporeal anrl spiritual 
or substantial and accidental is necessarily a unit. This 
transcendental unity is to be distinguished from 11pred icamen.taJ.. 
unity 11 which refers to number and is constituted of the division 
of an extended thing into parts , each bearing the essential 
unity of the whole. 
Ontological truth is an attribute of a thing whiCh 
is the object of thought. It is a "relation of conformityw it.h 
3 
an ideal type abstracted from sensible reality." Unless 
a pprehended by an intellect, the ontological truth of a beirg 
1. Mercier. v.l.p.484 
2. Ibid. p. 486 
3. Ibid. p. 460 
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i s me r ely potential. Everything in nature is true; falsity 
must be refe r1·ed to an error of judgment, rather than to the 
inhe ~ent nature of the object. 
A good has tvro connotations: first, it is that 
which serves a s the object of some natural tendency towar ds a 
definite end; second, it is the adaptation of a being to its 
end . Purposes, t h en , are the criterion for goodness. Pleasure 
reveals what is good, that is, what is appropriate to the nature 
of a tiling. Conside r ed ontologically everything is good~ but 
nto be formally good a being must be brought into relation with 
1 
a wi ll. 11 
Th~oral development of persons is attested . by 
t he principle that finite beings have the capacity for perfection. 
Completed nature is the ultimate end· , the moral good, for ea ch 
being. Pleasur e i s a relative good inasmuch as it serves as a 
means for increasing natural activity towards the attainment of 
the final good, 
Evil does not constitute an absolute entity, 
as does goodness, but is rather the absence of a good natur~ 
to a given subject. Physical ills introduce diso r der into 
organic substances and a r e therefore evil in the sense that 
they deprive the organism of its orderly functioning which m 
a good. Even moral evil is r elative; it consists of the 
1. Baschab. p. 372 
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deprivation of a natural good. Insofar as physical evils ~y 
furnish the means for the attainment of a higher good, they 
cease to be evils. 
Baschab adds another quasi-transcendental property 
of being, namely, beauty. By his definition, "beauty is that 
l 
attribute of a being, the perception of which causes joy. 11 
Like truth it is directly related to the faculty of knowledge 
rather than to the will. Metaphysically, it is an appreciation 
of "unity in simplicity." 
In defense of the doctrine of substances and tl::e ir 
accidents against attacks of phenomenalism, it is maintained that 
the experiences of consciousness prove that "the obj= ct of' every 
intellectual perception is either a substance or presupposes one." 
Further, there are secondary realities, accidents, which oo not 
exist in themselves but presuppose a subject in which they may 
exist. For example, walk ing posits a being who walks. This 
suggests that Alice's "smile without the cat" is an impessibility 
except in Wonderland. Substance is therefore seen to have a 
double characterization. It is existence-in-and-for-itself and 
it is also the subject for accidental properties. Accidents are 
no t ·superimposed upon substance but are merely actualizations of 
the potentialities of the substance. With every action which 
causes an apparent change in the :subject, new accidental properties 
1. Baschab. p. 374 
2 • Me rc i e r. v • 1. p • 4 7 9 
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appear. Substance has unity and permanence; hence the variety 
of actions of a being can only be explaire d on the basis of 
other realities, namely accidents. Further, their existwce is 
not separate but shared with that of substance. 
Exception is taken to the Cartesian contention that 
accidents are "relative modes of being adding no intrinsic deter-
1 
minat ion to . substance. n Mercier asserts i n the first place,. 
that "consciousness invincibly refuses to identify the ego with 
its acts." Again, he calls it being "victimized by a priori 
suppositions to contend that thought or any other state of oo n- · 
cciousness, which can be but - tra.nsi tory, is the substc.•nce of 
2 
the ego." 
According to Neo-Scholastics, there are ten ~nd 
only ten categories of being, substance , and nine classes of 
accidents. Q,uantity, place and time, which modify only cor-
poreal bodies, have been considered in the section discussing 
cosmology . Q,uality , relation, action, passion, intransitive 
action and passive attitu ue are true of spiritual substances 
as well as of bodies. The last four are considered in connec-
tion with the doctrine of "act and power." 
Next to quantity, the most important of all acci-
dents are qualities for they give determinations to being. · 
Q,ualities are the bases of similarity and dissimilarity. They 
1. Mercier. v.l.p.49~ 
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adm.i t of degrees and of contraries. One species of qualities 
are "powers of action", which are the immediate principles of 
action in a being. They have the capacity for development. 
Habits, likewise, are considered as qualities. They are pm-
duced by repeated action, and tend to perfect the faculty from 
which the action springs. The object of moral habits are sai d 
l 
to be "the gratification of natural inclinations." Passim s 
o.r1Powers of emotion are qualities because they c. re the cause 
of permanent individual differe.nces. They are the natural eon-
comitants and consequences of conscious actions. They are the 
instrumenta l causes of the will's action. 
Relations are real, but they are not absolute~n 
any s ense. Their reality depends upon the actual existence of 
two or more beings bound together in a certain manner. Tha r 
reality is independent of human minds a nd modes of knowledge, 
but has a real, objective foundation. Relation expresses order 
which is of two kinds: coordination, or static order, where by 
the various membe l'S of a system possess the same relative 
dignity; ~nd subordination, or dynamic, teleological order 
v;here the relation expresses dependence such as is f ound 
b etween cause and effect. 
The doctrine of "act and power" has been called "the 
2 
corner-stone of Thomistic metaphysics." This signifies that 
1. Baschab. p. 366 
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every real being is not only divided into substance and ~cci-
dents, but also into actuu. l and potential being. The l atter is 
a being in the process of perfection; the former is one whose 
potentialities are actua lized. The principle of accidental and 
substantial changes is movement. Again, movement is a positive 
perfection, an intermediary reality composed of both "act" and 
"power". ThCJ.t is, a being in the process of change is potentially 
susceptible of further actualization. The classical illustration 
is that an "acorn is a potent i al oak." "The potential cannot 
1 
actualize itself." Therefore, "every movement requires a 
2 
mover distinct from the thing moved." Only finite beings are 
capable of actualization. Their existence, however, implies the 
existence of a being that has no potentiality, which is purely 
actual. This Being, is also the "Immovable Mover" and is the 
cause of the change and perfectibility of finite, c ontingert 
b eings. There areii- then, various k inds of being, essence, 
existence, substance, accident, potential and actual being. These 
are not univocal but analagous. This distinction is claimed to 
be one of the chief differences between the position of Idealists 
3 
and Scholastics. 
A final metaphysical consiaeration is the causes of 
being. The Aristotelian principle of the f our causes, material., 
formal, efficient, and final , are the grounds fo r the Neo-Scholas-
tic doctrine . 
l. Meercier. 
2. Mercier 
3. Mercier 
In its metaphysical imp lication, causality ~ 
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74. 
defined thus: "The existent thing to which existence is not 
1 
essential exists in virtue of some action external to it." 
"Material causality", according to the Scholas-
tic theory, "receives the form and, as the result of its irt. rin-
2 
sic union with it, constitutes the new being." J.[atter is not 
only a receptive cau s e in respect to physical beings,but it. has 
a metaphysical application also. It is declared that every imper-
feet substance is the receptive cause of' accidents that perfect 
it. 
Formal causality is exercised first , in the per-
fection of the essence of a substance, secondly, in respect of 
its existence. nit is comrnunicated intrinsically to mc-tt ter, and 
by its union with it, constitutes a substance of a definite~ind." 
Immaterial subjects which consist of pure form are capable of 
becoming more perfect; hence the potential subject is called 
4 
"matter", and the "perfective actuality" is form. · As "every 
existing being is one", it follows that formal causality is 
the principle of unity. 
The power wh ich produces the actualization of 
a potent ial being is the efficient cause, called by Aristotle. 
5 
the "active principle of movement.• Efficient causes operate 
teleologically in nature. Although every contingent being is an 
efficient cause, only spiritual agents can be considered as 
1 . Mercier . v.2.p.496 4. Ibid. p. 531 
2. Ibid. v.l.p.529 5. Ibid. p. 533 
3. Ibid. v.l.p.530 
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1 
"strictly immanent efficient causes", because the efficient 
casuality of their activity is not always exercised upon anoth er 
being. Efficient causality may be classified as direct and 
simple or as indirect and complex. Change produced by the 
direct action of physical forces upon a being may be Leferred to 
a simple efficient cause. In the case of rational being s, 
actions invariably have a complex causality. Efficient causes 
may also be divided into principal and instrumental. For 
example, the human will is the principal, the body and its 
activities are the instrumental caus es of a person's acts. 
It is affirmed that all material activities are regu-
lated ·by the law of action and reaction. Action affects the 
patient, or thing moved, not the mover. This concept of more-
ment not only applies to physical but also to psychical activi-
ties. In the latter instance, however, there is one restriction: 
"Knowledge does not react upon the stimulus producing it nor 
2 
appetition upon the good that motives it," for the reason that 
cognition and appetition are immanent activities "Vvhich tend to 
perfect the subject of the action. In a ccord with this metaphy-
sical analysis of movement, nothing passes from cause to effect . 
The direct ~esultant of efficiency is a sta te of be~oming . The 
valid ity of the principle that "objective evi ence" is the 
criterion for truth depencis, it is decla red upon the affii'ml. tion 
1. J3aschab . p. 386 
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that things external to human minus are efficient causes, whose 
activity impress the inte llect . Fina lly, the principle of 
causality in its metaphysical sense is stated to be: "The 
existent being to which existence is not essential exists m 
l 
virtue of some action external to it." 
Besides material, formal, and efficient cause~ the 
Thomistic conception of ttmovement" includes also a final causality. 
Neo-Scholastics hold that final cause in nature is intrinsic and 
immanent. Within each being there is a natural tendency, a prin-
ciple of orientation, driving it towards its proper end. There-
fore , it is ma intained that the "extri nsic finality of the uni-
verse follows from the internal orientation and disposition of 
2 
each inJ ividual being." This principle of orientation acts in 
the manner of a "physical cause" in all beings incapable of other 
influencel i n "rational agents it is a moral cause inasmuch as it 
3 
exercises its action by means of an act of the mind." Final 
cause is the most satisfactory explanation of the obvious designed 
order in the universe. 
In addition to these four traditional causes, room m 
made for the dynamic effect of an ideal which , in this sy;s:tem 
is called the "exemplary cause." By definition it is nthe mental 
type according to which an intelligent effieient cause produeces 
4 
his effect." · By its nature it partak.es of some of the charac-
1. Mercier. v.l.p.540 
2 . Ibid. P• 542 . 
3 . Baschab. p. 388 
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teristics of efficient, final, and to a certain extent of formal 
causes. 
Regarding the relation of the four causes to one 
another, it is claimed that the final cause is primary . It 
directs the efficient cause upon which the action of the material 
and formal causes are dependent. In other vmrds,. the order of 
execut ion i$ opposite to that of intention. The immediate effect 
of the causes is the inherent order in nature. Order, as defined 
by St. Thoma s, "is the t: xact adaptation of things to their ends." 
This order has its foundation in the intrins ic purpose inherent 
in nature. The final end of every being in the universe is the 
attairunent of its full measure of reality, or, its "natural p er-
fection." However, the perfection of contingent beings always 
remains relative: absolut~erfection is the characteristic of 
the one Necessary Being, God. The mediate effect of the cru ses 
1 
is the extrinsic universal order . The relations of interd~endence, 
of the beauty and harmony of natural phenomena is based upon the 
intrinsic order belonging to each particula r type.· The immanent 
relative end of the universe is to bring good order among the 
parts and to maintain the good of the whole. Finally, there is 
als<D a transcendent relative end of the universe. Each being in 
fulfilling its own intrinsic end contributes to the extrinsic 
good of the whole. This universal tendency of all nature 1n 
1. Merc ier. v.l.p.557 
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for.m one harmonious, orderly system can only have been con-
ceived by a single, supreme Intelligence. The final conclusion 
is "that the supreme transcendent end of the universe is the 
1 
realization of the plan of the First Cause." In this deduction, 
modern Scholastics concur with St. Thomas and Aristotler 
1. Mercier. v.l.p.572 
Natural Theology 
79. 
Throughout the Neo-Scholastic system frequent refer-
ence is made to God a s the First , Efficient , or Final Cause 
of the genesis and continuance of the universe. In the vital 
branch of this philosophy, known as Natural Theology, a defi -
nite inquiry is made regarding the nature of the Divine Person 
and his relations to finite be ings. Natural theology is dis- . 
tinguished from supernatural theology in scope am meth o d . 'rhe 
former is based upon experience and ment a l intuitions; the 
latter upon divine revelation, and its subject m~tter includes 
th e mysteries of the Trinity, the Incarna tion and kindred doc-
'., trine. The subject matter of Natural Theology includes argu-
ments for the existence of God, his nature and a ttri-butes, and 
his relation to the cosmos. It discusses such problems as 
creation, conse r va tion, and evil• 
The basis for the proofs of God's existence is the prin-
ciple of causality . Efficient causation is consi dered mainly. 
From the hypothesis that whatever comes into being must have 
a cau se, i s deduced a "necessa ry substance" or efficient ccuse 
for "contingent substances" known i nrrnedia tely by exp erience. 
The intellect di rectly experiences causation, which is cJa imed 
to be a sel~evident truth . 
The metaphysical proofs, derived from efficient causa-
tion a re four: the cosmological argument; the argument from 
contingency; the argument from motion; and the henological 
argument. The cosmological argument attempts to prove that 
reason must admit the existence of a First Cause for all 
finite beings, and, further, that this cause is intelligent 
and personal. In developing the argument distinction is 
made -betwe en a cause nin fieri",w:nich is "the cause of a 
thing becoming what it is" and a cause "in esse", one wh ose 
l 
action sustains the thing in being." This applies alike 
to substances and to accidents . The next step is the proof 
80. 
that a series of cause " in esse" cannot possibly be infinite. 
Thereupon the conclusion is drawn first, that there is a first 
cause, uncaused and self-existent; secondly, this cause "can 
be none other than God; for a self-existent being is, of 
2 
necessity, i nf intely perfect, i1mna terial and intelligent." 
Relying on the principle of contradiction, it is deduced t~t 
every perfection found in the effect must be found in the cause. 
The argument follows the direction that among the e ff ects p ro-
duced by the First Cause are persons, which have previously 
been described a s intelligent and free-willed individuals, there-
fore , the First cause must likewise be a free, intelligEnt, 
immaterial Being. 
The argument from contingency is closely related to 
that from efficient causation. By experience contingent bangs 
are known to exist. By their existence is implied the existence 
l. Joyce. Principles of Natural Theology. p. 58 
2. Ibid. p. 65 
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of a necessary being, for their existence is inexplicable 
other'Nise. A contL1gent being is not self-existent for :it 
does not contai n within itself the sufficient reason for 
its existence. Further, no series of contingent beings 
seemingly infinite if regarded temporally and spatially, 
could ever constitute a necessary being ... Positing that 
contingent beings are separate entities, depending for 
their existence upon necessary being, an attac .c:: is made 
upon the pantheistic view that they are merely mode s of 
the "all-inclusive Absolute." Experience reveals that 
contingent beings are continually undergoing chanee, 
adding new pe r~ections. Perfection has been ascribed to 
t he First cause, here identified with necessary bei ng. As 
He is infinite, He is also immutable. As "that which is 
immutable cannot be identical Yli th the transitory contin-
1 
gent beings of experience", it follovvs that this necessary 
::b'irst Cause, who is irmnutable and intelligent, is a pe r so nal 
God . 
The argument from motion, setting forth God a s 
the "Prime Mover", is founded upon finite substances regar d ed 
dynamically. This argument was given a prominent place by 
St . Thomas on the grounds that it was easy to underst a nd. Of 
course , this argument is based upon the "doctrine of act and 
power", discussed in the section dealing with metaphysics. It is 
a process by which a potency is realized . It is being "in f"ieri" 
l Joyce. p. 85 
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not "in esse". Because motion is ever in the process of reali-
zation, the conclusion is drawn that "all motion demands the 
1 
continuous operation of a cause "in fieri" producing it." 
The deduction follows that "this continuous pro ct uction of new 
rea lity postulates a sufficient reason and this can only be the 
2 
actual and constant operation of an efficient cause." Ultimately, 
the cause of motion must be referred to a "prime mover", a 
changeless cause, which, it is said, reason compels us to identi-
fy with the Infinite Being, God. 
The "henological argument" demonstrates God's 
existence by arguing from multiplicity to unity. This unity 
is postulated as a common cause for the various forms of good -
ness, truth, reality etc., manifested in expe rience. The pure 
fo~~ of these qualities is simple ana uncaused, and identical 
with being. Infinit e Gopuness ~s Infinite Being who at the 
same time is Infinite VVi 11, Infinite Intelligence, Infinite 
Truth, or God . The method for establishing this proof is by 
the triple process of "attribution, elimination and transcen-
3 
dence," in order that the absolutely simple perfections of 
the Divine Essence might be discovered . 
Very definitely it is affirmed that the existence of 
God ~be proved . It is said that agnosticism rests upon a 
principle which is not self-evident. Material things are not 
l.Joyce. p. 88 
2. Ibi d. P • 89 
3 . Mercier. v.2.p.498 
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the only objects of knowledge. By negation and analogy, it is 
possi b le to arrive at concepts wh ich are applicab le to God alone, 
1 
and thus, »they afford us a true knowl edge of the Divine Being. 11 
The failures of some intell ects to arrive at a satisfactory 
explanationvf the existence of God does not prove a total inabili-
ty of every one to demonstrate it. 
Next in importance to the metaphysical proofs , 
a re the physical proofs of God ' s e::.dstence . Included under the 
latter is the "teleological argument" and the "argument from 
life." The substance of the teleological view is that nature 
displays numerous instances of adaptation of means to ends , 
hence the cause of nature is endowed with intelligence. Such 
a being can be none other than God. It is maintained, moreover, 
that by virtue of the reciprocal activity of compo nent sub-
sta nces, they become means and ends in r elation to each other, 
that is, the lower order subserves the higher in nature. This 
leads directly to the "argument from. life" wherein it is p ooited 
ths, t the "action of a thing is the expression of its substantial 
2 
nature . 11 Unity of the self and its freedom to make choices may 
also be deduced from the line of argument offered. The charac-
terization of reganeration is one proof given to establish the 
belief that life could not develop from the non-living but was 
rather a special act of' creation by an intelligent, personal 
Cause, which can only have been God. 
1. Mercier. v.2.p.l8 
2 . Joyce. p. 146. 
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The mor~l arguments for the existence of God include 
conscience, the desire for happiness and "consensus gentium". 
The moral law is considered to be divine in origin. It is 
the "eternal must"; conscience being synonymous with the "voice 
of God", hence a "duty ethics" results. Mericer admits that 
this is not a wholly satisfactory proof, for he says: "The 
moral obligation can be explained without recourse to a 
divine Legislator; it is therefore not an immediate proof of 
His existence, but inaamuch as it is an indication of contingency, 
1 
it does furnish a proof of a necessary Being. n 
The kernel of the second moral argument may be briefly 
stated. The universal, innate desire for happiness is a guar-
antee that a corresponding satisfaction may be found. As the 
finite can never attain perfect happiness except in the Infinite 
Good, who is God, the source of all perfection, it is stated that 
the primary law of the will's activity is the desire for good. 
The attainment of desi r e is due to the use or misuse of an indi-
vidual's free will. 
In presenting the third moral argument, "consensus 
gentium", based on t h e rather fallible principle that "man's 
1 
i ntellect is fundamentally trustworthyu, it is demonstrated 
that every primitive relig ion or religious cult, ancient or 
modern, recognizes a supreme deity even though he is not 
1. Mercier. v.2.p.499 
2. Joyce. p. 179 
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always wo r shipped. Thus it is assumed that inasmuch as this 
universal motion of God is genuine although inadequate, his 
existence is proved. This argument Mercier claims is valid 
if not presse d too far. Inasmuch as human ideas of God vary 
greatly among different races and in different periods of 
time , it only demonst~ates that there is some or de r of super-
natural being or beings influenc-ing to some degre t-; the affairs 
Q.f men. "It s real value is that it supplies a presumption 
that valid proofs do exist." 1 
The famous ontological argument of St . Anse1m 
is repudiated by Nee-Scholastics. ~dern restatements of this 
argument by Descaretes, Leibniz, Lotze and other are criticized 
as being entirely foreign to its original meaning. Cardinal 
Mercier points out the fallacy in St . Anselm's reasoning whereby 
from the hypothesis: "It is necessary to conceive the perfect 
Be:iillg as existing", the conclusion is drawn that "consequently 
the pefect Being exists"; because concluding a necessary exie-
2 
tence is not a va lid proof of real existence. 
Having examined the£. posteriori proofs of Go d 's 
existence, the nature and attributes of this Supreme Being are 
considered . Knowled ge of the essence of God is inferred from 
finite perfections by analogy not intuition. In the metaphysics 
of st . Thomas the essence and existence of God were held to be 
identical, but in finite beings they were dive r se . This 
1. Mercier. v.2.p.55 
2. Ibic. p. 31 
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principle is considered to be one of the chief differences 
between Uncreated and created being. J 0 yce carries the dis-
t inction further by affirming that the being of God and of 
creatures is incommensurable; they are on different planes. 
This, however, is claimed to be a solution f or the problem of 
th e distinct existence of God a nd human beings. The metaphysical 
essence of God is found in the concep t of 11Subsistent Bein t-, '·, 
that is, "unconfined Reality" whose uncreated existence is his 
nature. "From this attribute all his other attributes may be 
1 
derived by logical consequence." 
The attributes pertaini ng to the Divine Nature 
are those desi gnated as existing 11 necessarily" in God . Alth ough 
they co alesce into p erfect unity, they may be de duced from 
f inite realities. The attributes are classified as unity, 
simplicity, goo dness, truth, and life. By excluding finite 
limitations, it is predicat ed that God is infinit e , eternal, 
and immense. A refutation of the criticism that Natural 
Th eology is anthropomorphic in its conception of deity is 
made on the grounds that the divine attributes are reached 
by II an apriori demonstration from the notion of Subsiste_nt 
2 
Being itself. 11 :rts tablishing the principle that God, a being 
wholly incapable of division, possesses perfect simplicity, 
i.e., the "unity of simplicity", all of his attributes may 
1. Joyce. p. 296 
2. Ib i d • p • 3 0 1 
be :predicated in their abstrd.ct form, for example, "God ll 
wisdom" , nGod is truth", and so on through the catalog of 
1 
virtues, for "God is infinite in perfection ." 
The reality of things is conceived to be pro-
8?. 
portionate to their intelligibility. In this system the "cor-
respondence . criterion of truth" is held to be normative for 
God . The explanation is as follows: ''the divine essence :is. 
not merely similar to the thought of it in God's mind; but 
in God , as Pure Actuality, the two are one and the same. In 
2 
place of conformity we have absolute identi t y." 
"Goodness" is not confined to moral goodness alone, 
but is conceived to be perfection in relation to~~ll. Intrinsic 
and instrumental goodness are differentiated. God possesses 
the former in its fullness ancl the latter represents his rela-
tion to his creatures. In resp e ct to moral goodness, his wi l l 
is the 11 norm of all sanctity." 
The infinity of God is claimed to be substantiated 
by the fact that He is the summation of all perfection-- of' all 
reality. On the grounds of the infinite perfection and simplicity 
of' God, it is affirmed that He is physically and morally immutable . 
It is predicated that God is outside the time-series and that 
duration, or persistent being , is his to the fullest possible, 
extent. The conception of God 's immutability excludes any idea 
1. Mercier. v.2.p.499 
2. Joyce. p. 315 
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of the perfectibility of the Absolute. By the attribute of 
i~nensity as applied to the Infinite is meant his space-tran-
scendence. To this concept is added the principle that every 
agent must perforce be where he acts. As God's action and his 
essence are held to be identical the conclusion is drawn that, 
therefore , "God is present in everything that exists, whether 
substance or accident. Nor can anything come into being in 
1 
which He is not ." I n this statement both immanence and 
omniprescence are indorsed. 
Relative to God, epistemology is monistic since 
divine intellect, a principle of immanent action, is identical 
vri th the Divine Essence . As the mind ot· God is eternally active, 
the knower and the known are indistinguishable. From this view, 
the conception of reality is deduced. God is, in his own 
divine nature, the archetype of all other beings. His relation 
to his created world is conceived to be an eternal intuition in 
which, knowing his own essence, he knows all possible orders of 
creation which are contained in it. Further, the entire course 
of real events are foreknown to God. The difference between 
the relat io n of the Infinite intellect and the finite to objec-
tive rea.l ity, according to Natural Theology, may be succinctly 
expressed thus: God causes things; things determine the thoughts 
of a finite being. Scholastic philosophers accept both divine 
prescience and human freedom, but d isagree apparently in their 
explcwation of the reconciliation between the tvro. The most 
1 . Joyce. p. 331 
acceptable view seems ~o be that prescience does not i n clude 
individual volitions but h as regard to all the "possible 
choices v;hich may be made, so that whichever course the will 
may take, God is able without fail towork out his ultimate 
1 
purpose." It is admitted, however, that it is beyo nd the scope 
of finite intelligence to explain~ God arrives at l1is knowledge 
·whereby the independence of the Infinite and finit e intellects 
are preserved . 
The assertion is made that "in God there is a 
will•" The arguments offered to prove it c:;,re: efficient 
causation for the presence of order in the universe, finite 
intelligence and free will, and sup reme happiness, which is 
love, manifested by i:ln act of wi 11. In man the will is defined 
a s na rational ay p etency for the known good ." Failure to 
achieve the desirable end is due to inability to disti nguish 
b etween a real and an a p parent good. In line with this cha rac-
terization, the goodness of the Divine Essence is the prina ry 
formal object of God •s will. Being essentially Infinite Good-
n e ss , therefore, the will of God is perfect. His will created 
and sustains the existence of the univers(;;). He has communicated 
his goodness to his creatures, thus the secondary material 
object of God 1 s will., or love, is whatever partakes of the 
4 
divine goodness . 
The problem of the apparent frustration of the divine 
will is given due conside~ation. It is claimed to have ita place 
1. J 0 yce. p. 350 3. Joyce. p. 372 
2. Mercier . v.2.p.l09 4. Mercier . v.2.p.500 
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in a providential scheme. Evil, conceded to be fact, a.lthough 
not an absolute reality as mentioned previously, in the section 
on metaphysics , was not willed by God. If the finite, freeagent 
cho oses to deprive himself of the good , God wills to permit it . 
The reproduction of the perfection of the Infinite is the ulti-
mate reason for creation. According to Nee-Scholastics, if, 
through perversity, man chooses the evi 1, God's glory mays till 
be manifested, n ot through reflected perfections, to be sure, 
but by his demonstration of mercy towards the sinner. "God owes 
1 
it to himself that the creature shall realize His purpose. " 
Therefore, he m..anifests a "distributive justice, b estowing on 
each creature that which reason demands, namely, justice, com-
pleted by mercy. The principle of final causality is seen to 
be aFplied to this problem of evil. Except ing in the case of 
man, the directive agency is physical; for man it is moral. In 
nature, the good of the individual is sacri f iced for the good 
of the species. Man, however, has positive worth. In order 
that each person may achieve his O'WTI divinely-directed destiny, 
everything else. even the universe itself must serve as means to 
that end . Hence, the conclusion is drawn that there is nothing 
inconsistent with God 1 s wisdom in the modification of natural 
laws to benefit man. Thus an a};Jparent evil may result in a 
higher good . The traditional view is taken that life is a pro-
bation. The notion that the possibility for an individual to 
change from evil practices to good is limited by earthly death 
l. Joyce . p. 402. 
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is imcompatibl.e with a thorough-going belief in immortality. 
It is maintained that even one, who, because of the irrational 
choice of false good, has ceased to be an end in himself, is 
nevertheless a means to the good of others (by being a horrible 
exaiiilJle, one infers). The crux of the theory is well stated 
in the following quotation: "The attainment of perfection by 
those who are willing to mal<:e the effort is ·a good which out-
1 
weighs the evil involved i n the permission of moral harm. 11 
Divine omniiJOtence is an aspect of God's execu-
tive will. It is unlimited because He cannot exe rc ise sense-
~rception, but possesses his knowledge in a different and 
higher manner. That God cannot experience the i mperf"ections of 
the finite is not an indication of the restriction of h~s power. 
It is to be e~pected that, in consideration of omnipotence from 
this particular theological view-point, miracles should be con-
sidered as valid and valuable confil'lllation of the thesis. Reve- "' 
lation must be authenticated. In a further qualification, 
"miracles are cilnly conceivable if we admit of a personal God 
2 
distinct from the world which He has made," there is an indirect 
argument for a personal God. 
The Neo-Scholastic theory of creation is the logical 
conclusion drawn from the premises of the Aristotelian causes of 
being . Briefly stated, the argument is that the existence of 
f'inite, ·contingent beings, may be explained as the free, creative 
1. Joyce. p. 604. 
2 . Ibid . p . 4 3 7 
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a c t of the will of God, the Infinite and Necessary Being. The 
ultimute :purpose of creation is the glo r ification of the Divin e 
Es s ence by the realization outside of God of certain aspects 
of his infinitude. The princ i ple of conservation is a logi cal 
corollary of this theo r y; it is the first effect of divi n e 
government which is universal . 
Alth ough ethics a nd logic are also included in 
Nee-Scholastic philosophy which claims to comprise every 
department of human thought, a detailed examination of them 
does not seem to be warranted . Attention ha s been drawn to 
ess ential ethical principles manifested in the discussion of 
metaphysics and natura l theology. Likewise, the principles 
of logic, adopted by this School, have been inherent i n the v i ews 
stated to prove various premises. It seems justifiable, there-
fore, to conclude the exposition of this philos_ophy with 
n&.ture:t l theology, whi ch, i n view of the importa nce of the 
i dea of God constantly expressed in various ways throughout 
all branches of the system, right deserves the appelative of 
t h e "key-stone of the arch", 11 the substantive and vital part 
1 
of" tbe system without which it would b e radica l ly incomplet ed." 
1. Joyce. Foreword. x . 
CHAPrER IV. 
AN EVALUATION OF NEO-SCHOLASTICISM. 
CHAPTER IV. 
AN EVAl,UATION OJ? NEO-SCHOLAS'r iCISM. 
l. Genera l Comment s by no n- Scholastic Writers: 
II. Detailed Criticism of the Merits and Defects of the 
System: 
A. Cosmology; 
B. Psychology; 
c. Metaphysics; 
D. Natural Theology. 
III.Final Evaluation . 
. . . . . . . . . . . . . 
Unquestionably there is much of value in Neo-
Scholastic philosophy. For that reason, it may not be dis-
missed with a gesture, as a . mere revival of an outworn 
system which the main current of historical thought has 
left stra nded in a sheltered haven. Professor Gilson is 
quite justified in mainta ining that it is impossible f~ 
anyo ne to regard "sever<::c l centuries of philosophical spe cu-
1 
la t ion as simply non-existent. 11 Continuity is a strorg 
argument, to be sure, although it must not be regarded as a 
valid proof. To be fair, Non-Scholastics must admit that 
they, too, are i ndebted to Aristotle and Plato for some of 
t h e basic principles of their own systems. It is indeed 
fitting fhat there should be a reva luation of that which 
has been ca st a side as worthle s s. 
The scope of Nee-Scholasticism is comprehensive. 
It does indeed touch every department of human knowledge. 
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There is strength, vitality and coherence about this system. 
Unity is a fundamental characteristic. In the writings of 
· Mercier, Baschab, Shallo, Joyce, Perrier(which have been 
more closely examined than other books in the field) the 
dignity and clarity of the style, the elaborate r .easoni ng 
and exact logic , which are characteristics of the fim st 
specimens of Scholasticism, are apparent. In the opinion of 
Professor Wright of Dartmouth College who calls h imself a 
"liberal Protestant", Nee-Scholasticism is a "valuable, con-
2 
structive movement in contemporary thought." In their 
epistemology and metaphysics, Nee-Scholastics approach the 
position of the Neo-Realists. As already mentioned, Sister 
Mary Verda has endeavored to point out, not very convincingly 
it is felt, the rapprochement between the two systems in her 
book: 11 New Realism in the Light of Scholasticism". The systan 
is savedfrom eventuating in materialsm, towards vvhich critical 
realism · tends, because of its insistence upon transcendental 
values and because its philosophy is shot through with the 
acknowled gement of a personal God. In fact, it may justly 
be considered as a n anti ci ote for materialism. I agree with 
Professor Hinman of the University of Nebraska, a non-Scholas-
tic, who was in the habit of using De Vlulf and Coffey in 
his metaphysics classes, that Neo-Scholasticism approacres 
the idealistic systems more closely than it does Neo-Realism. 
There are inherent grounds, then, for the coveted rapprochement 
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with modern philosophy. 
Indifference to this sy&em is partly due, af.> 
non-Scholastics agree, rather to ignorance than to a 
distinctly adverse attitude. Until recently it has been 
practically " a cloistered philosophy". Sponsored by a 
powerful ecclesiastical system, it has been cultivated. 
as one of its exponents frankly admits, "almost exclusively 
by Catholics and among them it is only the clergy who are 
1 
engaged upon it in any positive and creative way ." Accor-
ding to the reiults of the questionnaire sent by Dr. John s. 
Zybura to nineteen non-Scholastic philosophers in the United 
States, and to fourteen in Great Britain and Canada, there 
is quite a universal agreement that a better understa.ncing 
could be secured betwe en Nee-Scholastics and otherphilosophers 
if there were more definite efforts on the part of its 
exponents to bring Neo-pcholastic principles to the a tten-
tion of non-Scholastics by means of attendance at non- Catholic 
philosophical asso.ciations and participation in the discussions 
held there, and by contributions to non-Scholastic journals. 
The more limited contacts between Catholic and non-Catholic 
philosophers in America than i n Europe is depJ.ored by b,.oth 
f actions. The large representation of Catholic philo s ophers 
at the Sixth International Congress of Philosophy held at 
Harvard University in the fall of 1926 is an indication that 
the spirit of aloofness is becoming modified .. 
l Zybura. p. 109 
It is pointed out in Dr . Zybura ' s "symposium" 
that the imraediate handicap to a sympathetic perusal of 
the Neo-Scholastic system is its difficult tenninology. 
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Dr . Brig."ltman lceenly voices a general opinion ·when he says 
tha t this :philosophy "often defines problems in a fashion 
1 
that has little relation to a contemporary approach." 
The method, Which is an over-elaborated analysis, is too 
authoritarian and de ductive. It is a handicap for those 
untrained in Catholic schools . In my opinion, the Neo - Schol -
astic system is carefully articulated from its major premises . 
Clear, logical deductions are reinforced by abundant and 
elaborate illustrations. Arguments are frequently backed 
by citations from Aristotle, the Christian Fathers , and 
sometimes from the Scriptures . The method itself seems to 
·belie the emphatic assertion of its exponents that Scholastic 
2 
ph ilosophy is "a science founded upon reason alone. " Such 
a statement lays the modern defenders of a medieval s ystem , · 
who a im to "rethink Tnomi sm", open to the criticism of Pro-
fessor Robinson, wh ich , vvhile harsh, conta ins a sound truth 
and is really no more dogmatic than many of their assertions: 
"All the weaknesses of the Hel l enic reasoning combined with 
t h ose of the Christian .Fathers underlay what appeared to be 
a most logically elaborate and definitive system of thought." 
Furthermore , there is a danger(testified by my own experience) 
that the critical judgment of the unwary will become enmeshed 
1. Zybura . p . 33 
2 Z~bura. p . 266 
3 Robinson. Outline of the History of the Intellectual Class 
p. 29 
3 
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in verbosity and in the minutiae of the reasoning. Apropos 
of this criticism, Professor Bal<:ewell of Yale offe.rs an 
excellent bit of advice. In hi s opinion, their ideas should 
be translated into "their cash value in terms of actual 
1 
experience ." 
Defects of method and style may be overlooked pro-
vided the content is rational and the spirit conforms to the 
sta ndar ds set. Have Neo-Scholastics a right to maintain, as 
does Baschab in the foreword to his "Manual", that it is"the 
one philosophy able to absorb and assimilate whatever new 
facts have been discovered and whatever new methods have 
2 
b een invented? 11 Is Joyce justified in asserting that this 
system grounds its solutions in a firm base of reasoning 
and that it is "consistent alike with itself and wit!1 the 
3 
data of experience .. ? 11 Have Neo-Scholastics been able iD 
accomplish this synthesis of their systen with modern science 
and philosophy which they purport to do? There is good 
lo g ical reasoning , but are the hypotheses sound ? These are 
some of the questions which must be answered in an evaluation 
of this philosophical system. 
Neo -Scholasticism is admittedly a revarn.ped Scholas-
tic ism. As the 0 parent 11 was not a final or definti ve sy.3 tem, 
merely a phase in the historical development of thought, 
according to Professor Everett , how can the offspring, ~ich 
l Zybura. p. 17 
2 Baschab. Foreword iii. 
3 Joyce. p. 501 
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bears so close a resemblance to it I lay claim to the 
giving of universal satisfaction · in the solution of all 
problems of reality? As has been previously mentioned in 
Chapter II 1 Scholasticism waged a losing battle with the 
scientific spirit which Humanism and the Reformation aroused. 
The task of the Schoolmen was then to demonstrate t.u.at no 
new da.ta of experience could arise which could be proven 
incompatible with Church dogmas. The real attitude oft he 
times, as McCunn remarks is illustrated by such a question 
as,"How can this new idea be squared with my preconceived 
1 
notions?" Again, as Dr. Athearn has pointed out,'' :3cholas-
ticism squared philosophy with the facts of science to protect 
the theology of the Church." 
Nee-Scholastics purport to think through the 
data of science and to incorporate its findings in their 
revived philosophy. At this very point, the greatest criti -
cism is levelled. Opponents claim tha t Nee-Schola sticism 
fails to take a p r oper scientific attitude toward the ma:l ern 
inductive sciences. At ev ery point reason is backed wi-th 
faith. It is the view of W. H. Shel d on of Yale, who is 
sympathetic toward the movement and even uses St. Thomas• 
"Summa Theologica" in a seminar, that there is too little 
empha s isput upo n the data of experien ce by Nee-Scholasticism 
for "our empirical age." Although 11 objective evidence" is 
1 :Me Cunn. l.t!aking of Character. p. 189 
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their criterion for truth, the value of utilizing human 
experience as a final and authoritative test for reality 
does not seem to be fully appreciated. Surely, Neo-Schol as-
tic psychology, as propounded at Louvain University, bears 
little resemblance to the acceptab l e experimenta l psychology 
of modern times. 
It se ems quite l ogical to conclude that fort he 
most J)art, Nee-Scholastics have negl ect ed to f ollow the 
excellent exoonple of Cardinal Mercier, who thoroughly 
acquainted h i mself with non-Ca tholic philosophers and recent 
sci enti f ic methods and discover ies before articulating his 
s ystem. Neo-Scholastics as they, themselves ,will admit con-
centrate· chiefly upon the ideas of Thomas or of Scotus aJ. d 
have l ittle knowledge of modern philosophical classics. It 
is impossible to avoid the i mpres s ion that the Neo- 8cholastics 
a r e so positive about the truth of their conclusions tl:a t 
genera lly they do not consider the advisability of t esting 
t h eirs in the light of a thorough study of the principle s of 
non-Scholastic philosophers. Moreover, there is a highly 
speculative air about severa l of the conclusions which are 
most dogmatically defended. 
A comraent is made by G. S. Brett of the University 
of Toronto, Ca naua, which seems to be highly signii.icant to me. 
Its tone is commendatory and yet it bear.s a subtle criticism. 
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The statement is as follows: "The s piritual anarchy which 
is now rampant will tel l heavily in favor of a Philosophy 
of Auth ority and by consequence will create a friendly atti-
1 
tude toward the pattern of Scholasticism." Nee-Scholastics 
feverishly deny that their philo s ophy is the "handmaid of 
theology", even though the so -called "natura l theology" is 
a n i ntegral part of their system . Nevertheless, it is 
av owedly subordinate to faith. To maintain that this faith 
11finds purely rational principles and motives of credibility 
2 
wh ich a re its support, 11 is not v e ry convincing when it is 
further considered that the "Index" and the censor aid in the 
p r oce s s of acceptance or rejection of philosophical truths. 
For loyal Cath olics the authority of the Roman 
Ca t hmlic Church through her spok esman and interpreter ~ 
doct ri ne, the Pope, is as abso l ute and infallible in the 
p o st-T rid en tine era as it was in the "go l ei en age of Scholas-
ticism.• These Neo-Schola stic philosophers, the majority of 
whom are Catholics, be it remembereJ , may honestly believe 
that their system is entirely separate from theology. Never-
thel ess, the effect is the same as t h ough t heir philosophy 
we re a frank apologetic for the Catholic doctrine, because 
it would be little short of heresy to cling to philosophical. 
truths which contra.dicted Church dogma . Viitness the adviee 
of t he sponsor of t h e Scholastic revival, Cardinal Mercier, 
himself, namely, to recheck all discrepancies between philoso-
1 Zybura. p. 99 
2 Ibid • p. 191 
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phical conclusions and "divine truth". In the safe-guarding 
of that truth, the Catholic Church is believed to be the 
authoritative preserver and custodian. Therefore, I concur 
vvi th Professor Perl'Y of Harvard, who says that 11Neo-Scholastics 
seem · to be re-editing a system which they accept on non-philo-
1 
sophie grounds." As the principles of this system are 
virtually,if not avowedly, undergirded by an authoritat:i!T e 
religion, discussion can not be based upon pure reason, but 
will eventuate in the proselytizing of one side or the other. 
Such a statement as that quoted in Chapter II. 
to the effect that there has not been any new discovery in 
metaphysics since the Middle Ages , is a tacit ~cknowledgment 
of an unprogressive spirit. Permanence of truth and gm wth 
of truth should not be considered incompatible. Every age 
must think out its own problems for itself. "No age can hani 
2 
over its philosophy to another age as absolute truth 11 • 
Our empirical experimental age is opposed to the Neo-Scholas-
tics rationalistic sense of certitude. 
There is a limitation of the subject-matter 
of Nee-Scholasticism. That statement may sound irrationa~ 
in virtue of the comprehensive scope of the system. The 
spokesman for Pragmatism, John Dewey, contends, and justly, 
that there are many new social and political probleills upon 
1 Zybura p. 4 
1 Carr's statement in Zybura. p. 73 
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1 
which Neo-Scho1asticism sheds no light. ~r. Santayana, 
recently a professor in Harvard also complains that the 
subject matter is "remote from the interests of the modern 
man, except in its application to theology." He says, 
further , that the modern point of view is historical, poli-
tical, adventurous; while Scholasticism is analytical. nrt 
is sort of a geography of the logical and moral world. 
2 
rather than a program for evolution or revolution." 
One of the exponents admits that there is an over-
quoting of St. Thomas and others which is liabl e to give the 
false impression that they are alleged authorities, substi-
3 
tuded in place of proofs. That it is a very fair statement 
and it is certainly true. A spirit of compromise is aiscer-
ni.ble throughout the system. It is quite evident that the 
Neo-S6holastic is seeking "to steer a safe course" between 
empiricism and idealism. If reference is made to the exposi-
tion of .their system of philosophy in Chapter III, it will 
be seen that very franKly and freely Nee - Scholasticism is 
based on ancient and medieval tenets. The new elements 
partake of the nature of concessions to scientific discoveries 
and modes of thought which are universally accepted in the 
modern era. The dogmatic assertion that this is the "one" 
true philosophy is, therefore, quite unwarranted i n the light 
l Zybura p. 30 
2 Ibid. p. ?5 
3 Ibid. p. 203 
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of the facts. Furthermore, there is not even agreement 
among the exponents. One group follows Thomistic tradi-
tions, ·another the Fransiscan modifications :p resented by 
Duns Scotus. 
vfuile it is impossible to accept Neo-Scholasti -
cism verbatim as the '*unique, universal and eternal" philoso_; 
phy, it is only fair to mention the merits and defects r£ the 
major portions of the system in more detail. The order of 
the material presented in Chapter III will be followed in 
the criticism. 
The theory of cosmology as presented by Cardinal 
Mercier, especially, is scholarly. A sincere attempt has 
been made to preserve Aristotle 's theory of causation and to 
reinforce it in this system by strong arguments of corrobora~ 
tion. The e~ponents of Nee-Schola sticism have rendered a · 
service by elucidating the Stagirite's theory of materia:L 
energy, because as Professor Walker of Oxford University points 
out, it is the same as that used in modern thermo -d ynamics . 
He even goes so far as to assert that the "world of physics 
is deserting Galilee and Newton and is going back to Aristotle 
l 
without knowing it." 
Granting that the most glaring defects of pure 
atomism on the one hand and of dynamism on the other have 
1 Zybura. p. 96 
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been avoided by the "hylomorphist" theory. can it possibly 
be asserted that the Nee-Scholastic solution is so utterly 
impervious to error that it can explain the cosmic order 
better than any other can or has done? Surely , that seems 
too presumptuous an assertion. In the first place, the con- · 
cept of "primary matter" is most difficult to understand 
because of its indefiniteness. There is a certain elusive 
unsubstantiality about this primordial matter, which is 
neither matter nor for.m, merely a possibility of a becoming 
when a substantial being receives its destined form. In 
fact, the unreality of primordial matter, as Perrier points 
out, was cle~rly recognized by many of the Scholastics of 
the Mi ddle Ages . Ev ert St . Thomas states that "primary matter 
not only has an inc omplete being but really has no being at 
1 
all." In a recent address, Father John McKenz ie from the 
Brighton Catholic Seminary defined primarymatter as "unimaginable 
but not unknown . 11 This is a begging of the question, it 
seems to me. By their own theory, Nee-Scholastics assert 
that the only possitive evidence of the human mind consists 
of concep ts formed from sense data. Objective evidence is 
the criterion o:f truth. How could this inde:finite primordial 
matter which lacks actuality, rea lly be lmown? 
The Nee-Schola stic theory of "substantial f'orm" 
is a convenient but hardly a convincing explanation of the 
1 Perrier. p. 87 
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princi_ple of the differentiation of specific beings . The 
hypothesis of substantial changes in chemical compounds is 
not in harmony witi1 the modern views of chemists. According 
to the electronic theory, a substance is not composed of 
homogeneous atoms but the "atoms of the simple elements are 
1 
juxtaposed and form n~v molecules." After all, the rejected 
dynamism is the theory held by most scientists today. At 
this point, then, Nee-Scholasticism fails to reconcile its 
theory with science as it claims to do in every case. 
Dr. Perrier, who gives an exposition of Scholas-
ticism old and new, frankly criticizes the Thomistic cosmology 
as "arbitrary, assailable in many points, inconsistent with 
2 
our advanced scientific discoveries. " He admit s that Neo-
Scholastics are right in affirming that passivity cannot be 
denied, and that activity also is important in the composition 
of our universe. In his opinion, nevertheless, the tre ory of 
r~tter and form, offered as a compromise between dynamism on 
the one hand and atomism on the other, is not based upon 
cogent reasons. 
The elaborate arguments offered to substantiate 
the hylomorphie theory seem to be almost too abstract for 
1 Perrier. p. 109 
2 Ibid. p. 84 
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practical demonstration. It is difficult enough to keep 
the distinctions between this indeterminable primary matter 
and form clear. When one realizes that in addition there 
are at least three other types of matter and a bewildering 
a rray of primary and second a ry 11accidents" to be classified 
and properly understood, it seems as if this would-be "phil-
osophy of common sense" has become a highly speculative system 
where in logic takes p recedence over life. 
Another, and doubtless a more i~portant, objec-
tion to the Neo-Scholastic theory of matter and form rests 
upon the fact that the accep tance of it demands an indorse-
ment of their theory of creation, likewise, because matter 
and form are claimed to be concreated. Repeatedly in the 
exposition of their system the asse r tion is made that crea-
tion an d evolution are antithetical. Such a statement proves 
that either too narrow a view of evolution or too dogmatic 
·a view of creation is taken. One suspects that both causes 
are operating. They appear to concede evolution within 
clearly defined limits, but npassive evolution", which they 
suggest is inconceivable for it is a contradiction in terms. 
The difficult problem of the "gaps" in the evolutionary series 
between inorganic and organic life and between the lower and 
higher forms of organic life is ingenio usly solved by referring 
each to a new act by the Creator. This solution, however, 
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negates freedom and makes God essentially transcendent, a 
clever Artificer, who from time to time adjusts the "J:Ia chine" 
to run more smoothly and efficiently. Nee-Scholastics abhor 
the mechanistic theory of cosmic origin and constantly affirm 
teleology, yet what other conclusion can logically be drawn 
from their idea of creation? 
Evolution seems to be identified in the thought 
of the Neo-Scholastics with a narrow interpretation of Dar-
winism. To maintain that the successive changes in the pro-
gressive development of beings from chaotic homogenei~ to 
coherent heterogeneity has been a gradual process b y natural 
laws rather than by supernatural intervention, does n~ need 
to exclude Go d from being the First Cause. The world-ground 
may be regarded as an id ea of God; evolution is psycho-tropic, 
that is, an i111manent consciou sness is organic to the whole 
process. Thus, the statemen t :that "there is not the Je ast 
trace of life to be found in the inorganic universe" is not 
acceptable, for inorganic life is the idea growing. Further-
more , .. spontaneous generation" need not be repudiated so 
stunr!ld.rily, b ecause it may be conceived as the method by which 
the Creator intervened under the special conditions obtaining 
at the origin of life, and as the principle which was to 
grow under "psychotropy". In other words, it was an inherent 
principle of continuous creation. This theory also leaves 
room for the Nee-Scholastic idea that there were potentialities 
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for growth in certain directions according t o definite 
forms and that there were possibilities of changes and 
adaptations, hence mutations and mod ifica tions. The 
t rend of the whole process is purpos ive towards the attain-
ment of the supreme values charted in the original plan, 
thus God is also the Final Cause. Having initiated the 
process, God neither became absolutely identified with 
his world so that he is nothing apart from it, nor tran-
scended it to intervene intermittent ly as occas ion derJRnds. 
Rather, God should be recognized as the Ultimate Cause, the 
immanent Principle, underlying and opera tive through a ll 
cosmic processes and as the Final Goal of life. 
In the last analysis, the reality of substance 
and form is phenomenal; it is necessary to go back to the 
underlying causality or princip l e of activity which is 
their essential reality. Onl y the active is real, therefo re, 
by predicating the passivi ty of substance, its unreality is 
also established. 
Ce rtain modifications are suggested by Perrier 
w i t.h the e vi d ent h01) e of· rendering this theory of· cosmology 
more conformable to m~dern science. First, "call primordial 
matter the mas s of electrical units, or electrons, which 
h ::i.Ve been shown to be the ulti, -,a te ground - work out of which 
all material elements a re built ." Second,"call substantial 
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form the different arrange:rrents of these ultimate units, 
to which the variety of na terial substances is due. 11 
"Primordial matter will thus be the same in all things. .• 
diversity of the nature of various substances will be due 
1 
to their substantial form." These suggestions indicate 
the dis satisfaction of one, v;ho is in the main sympathetic 
with l~eo -Scholasticism, to the theory of' subs t ance and 
form which permeates the whole system. 
After comp leting an examination of the exposi-
tion of psychology by two or three exponents of Neo-Scholas-
ticism, the conclusion has been reached that there are a 
few ideas which might be acceptable to modern psychologist·s 
but, like rare gems, they are imbedded :i n a b aser s11bstance . 
By cla ss ify i ng psychology as an essential part 
of IJhilosophy rather than as a separate science, avoidable 
difficulties are intro uuced. Psychology should be a lively, 
fascina ting study of the functioning o f' the humanmind. Neo-
Scholastic psychology, swathed in an unmistakeably med i evHl 
garb , is h o. nCic B.plJed a t the outset . Such terms as 11ap1::etition" 
"active" and "passive" intellect, "Rati onal soul 11 and the 
ever-recurring concept of the duality of matter and form, 
would repel rather than invite the attention of modern scholars. 
l Perrier p. 108 
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Then, too, there is less evidence of a "synthesis between 
the old and the new" in this section than in any other part 
of" the system; It is highly speculative throughout am bears 
little resemblance to modern experimental psychology. Theo-
logical doctrines are p l ainly evident in the explanation, 
IJarticu::).arly, of the origin of man and of immortality. The 
frank statement by Dr. Zybura that "on the psyChological 
side there is danger that intense theological conviction s 
1 
ma y unconscious ly inf luence philosophic thinking" is an 
admission of the greatest weakness in the entire system, as 
I s e e it. 
Considering now the "gems" that have be c:n d is-
coverGd, the solution offered for the 0 mind -body 11 problem is 
acceptable. In fact , Dr. Santayana is rather extravagant 
in his praise when he says,"the psychology of Aristotle 
connects the mind with the body in the only natural or 
2 
mora lly intelligible way. " Their theory seems to harmonize 
the Cartesian approach with the hypothesis of the causal 
intera ction of physical and psychical phenomena. They 
a ff irm the substantial unity of the spirit(mind), emp loying 
the argument that the apparent dualism of spirit-matter is 
not irreducible inasmuch as "matter is an actualization of 
3 
thought. 11 
A respect for personality and for human freedom 
l Zybura. p. 4?4 
2 Ibid. p. ?5 
3 Ibi d . p. l ?2 
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is sugge sted in the definition of a rational being as one 
v·Iho directs its inherent powers towards t h e realization of 
a definite end. This p redicates that a pers on is ratio nal 
and causative, but it neglects other importa.nt e.tt ri blt. es . 
A pers on has a continuous identity which persists through 
constant change. Its individuality remains forever unique, 
b ut, at the same time , a person is a social being, living 
in conscious relations to other selves and physica l things . 
Most significant of c.tll , a r)erson is an organic whole of 
reality, a be ing capable of unify .L ng a ll of its experiences, 
capable, too, of willing purpa: es and of carrying and con-
serving values. Being part o f ultimate r eality, but 'Withal 
a microcosm , the imrnorta lity of a person is assured. If the 
Nee-Scholastic theory were pressed to its logical conclusion s, 
the identity of a person would be ab sorbed in the Ultimate,. 
·becaus e in this system reality is ascribed to the universal 
not to tl1e particular. 
The validity of ideals as a dynamic for human 
act s is acKnowledged in the princ iple that the basis for 
rational conduct is " necessary acts of· Vvi.ll 11 , which are 
necesoary by virtue of the fact that they are aJ.. vvays judged 
to be good by the mind. 
It aplJ ears absurd to posit an "internal sense,. 
and a "connnon sense" to unify and interpret sensations 
112. 
which should be referred directly to consciousness. The 
"law of parsimony", considered valid by psychologists too ay, 
s erves as a pertinent criticism of such an involved theory 
as this of the Nee-Scholastics. Again, it i s difficult 
to see the value, except for dialectic purpo:ses, of this. 
c omplicated distinction between active and pas sive intellects. 
The unity of the mind, Vlhich they insist up on, is certainly 
strained in the process. 
It is inconsistent to lay so much emphasis upon 
appetition , this innate tendency towards a perceived go~ 
on the rjar t of a Knowing subj ect, and yet at the same time 
to practically deny the efficacy of instincts as great 
"drives 11 in human conduct. To neglect instinct s and instinct-
ive capacities as the bases of the human intell.ect is to 
d isregaru well-substc: .. ntiated and universal~y accepted demon-
ctrations of heredity and the science of biology. r e rsonal 
habits and attitud es are grounded in insti nct ive tendencies. 
Interest picks out those activities which are most suit able 
for the fullest development of the organism. Habits, 
strengthened by sentiments, coalesce to form att itudes. 
From consciously motivated a ttitu,des are built up ideals. 
Instincts are the foundation; ideals the superstructure of 
the character of a fully developed self or person. 
The ingenious solution of the problem of the 
"origin of species lf, namely, that a certain number of 
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potential species were created, is not a novel contribution 
of :Nee-Scholasticism. To make the functioning of this prin-
ciple depend, however, upon the transmission of acquired 
characters, is to weal~en the argument. Eminent scientists 
have practically abandoned the theory as invalid. The opinion 
of the noted scientist, J. A. Thompson, on the subject l ..... ., . 
"germinal variations may be transmitted but there is little 
ground for believing that c:.cquired traits may be inherited 
as they are due to peculiarities in function and environment." 
Granting the princ i:ple that the lower elements subserve the 
higher, the statement made by Baschab in support of th:is 
idea, namely, "the supreme purpcs e of the universe is the 
2 
service of God," is more theologically acceptable on the 
grounds of a faith-judgment than it is rationally sound. 
The most serious charge to be brought against 
Nee-Scholastic psychology is that it app ears to defend the 
theses of the old "soul-psychology 11 which is widely repud-
iated t oday. According to Nee-Scholastics, the single prin-
ciple· that makes theknowing subject a living, sentient, 
rational being is the "rational soul". But what is that 
principle ? They anGwer that it is "substantial form". 
Vlhat is meant by that, consciousness, spirit, active intellect 
or something entirely different'? This transcendent soul, 
wb.ich is beyond consciousness but revealed in it, has no 
1 Thompson. Heredity p. 10 
2 Baschab. p. 9? 
1 
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real meaning, it is unknowable, a static, ethereal nsub-
stancen. Rather than effecting the unity of personal ity, 
as it purports to do, it really produces a dualistic 
nature; spirit or soul vs. consci 01.;. s experience s . Further, it 
is confusing to speak of the "soul 11 as the vi tal prir..c iple 
o f vegetable life (which is denied consciou sness) as well as 
of man. If this soul is the chief basis for immortal lif' e, 
as one is led to infer, how can the li:dea of i mmorta lity 
hold a positive attraction, separated as it ma y be from 
c~nsciousness ? To c l aim that the Scholastic Kn owled ge of 
"the inn .er life, of the soul, its nature and needs was 
1 
profound n will not have much we i ght unless this "soul" is 
more clearly defined. The arguments for immortality seem 
to be based on ecclesiastical faith rather than u p on logical 
reasoning. 
Nee-Scholastic criteriology is safe-guarded 
from subjectivism. It believes in a truth that is val i.d 
indep endently of the think ing subject; 11 it believes in the 
organic and gradual disclosure and development of truth; 
2 
for that reason it builds on the past." The Scholastic 
position means that the human intellect is capable of 
reaching objective truth and that a truth remains a truth 
in virtue of its intrinsic value , its objective evidence, 
independently of the time and place of its discovery. 
1 Zybura. p. 17 
2 Ibid • p • 5 20 
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It was admitted by Professor Leon Noel of Louvain 
University in his paper read at the Sixth Int e rre. tional. 
Congress of Philo s ophy that the Nee-Scholastics are almost 
in agreement with the critical realists in maintaining that 
truth and error imp lies a distinction between i;:nowledg e and 
reality. A relation of "correspondence .. is found hetvveen 
the mind and the real objec~ But the Nee-Scholastics will 
not accept the principle that the reality of the object 
known dep ends upon the relation to the act of knowing on 
the part of the thinking subject. There is a relation 
existing between the intelligible object and its predicates 
prior to and independent of any human judgment. Thi s rela-
tion must be formulated to make the judgment true. Thus, 
the inherent truth rules over the activity of consciou sness. 
''Being (not posited by the intelligen ce) was at first the 
concrete being of the sensible reality ..• 11 by an effort of 
the intelligence which frees it f'rom nensible datum , it 
1 
later becomes uabstract being." The f urther episten olo-
gical problem of hm•; the r eality is attained is acknowledged 
to be a serious one. Adverting to the famili a r doctrine of 
ttmatter and form" (each of which depends for its existence 
upon its union with the other) P rofessor Noel asserts that 
"if our knowledge attains the fonn, it attains the real 
thing as it is in itself." "The real and ontological form 
1 Noel. Neo - Scholastic Episterna logy(Proofs of the 11Pro ceed ingsn) 
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of the object is in the subject. This fonn is not the 
object known ..• it is a reality which is there to make 
knowledge possible and to carry our conscio-usness to the 
object." At the root of the whole theory i s"the notion of 
a spiritual subject; that is, a form emerging from matter." 1 
Not only crit ical realists but also personal~~c 
idealists will agree with the Neo-Scholastics that a dualistic 
epistemology -best solves the probl.em.s of k nowledge. · They 
would object to the method of arriving at the solutions . · The 
re<:cli ty of phys ical objects, i.e. sensible datum, is not 
to be ascribed to their attrib utes nor to any underlying 
ground of reality, forever unknowable, {even though it is 
supposed to make knowle dge possible as Professor Noel seEms 
to suggest) but rather to princirJles o:f activity V\h ich a~ 
coexistent with being. lire ither things alone northoughts only 
can give knowledge of reality but rather thoughts of things . 
The Nee-Scholastics are right in maintaining tmt 
the "capability of the human mind to know truth rests upon 
the character of God, the source of a ll truth". (Chapter III. 
Metaphyc.' ics.) They woulcl make it rest upon a faith jud@Ilent 
that God 's wis dom warrants the "infallibility of human cog-
nition". Professor Bowne offered a more cogent argumen~ 
when he remarked; "The dual ism of the finite(the thinker 
1 Noel. Neo -Scholast ic Epistemology. (Proofs of the nproceedings " 
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and the objective system of things) must be both founded 
1 
and transcended in the monism of the Infini t e." Things 
can be our thoughts of things by being already "God-ener-
gizing" thoughts. The knowledge of reality in a universe 
·which is through and through thought is possible for finite 
2 
minds by the mediation of Infinite Mind. 
Universals are placed upon an empirical 
basis. According to the Nee-Scholastics , they are real 
through their rela tion to God whose ideas are the "proto-
types" of things ap}Jrehended through the senses. But this 
will make them transcendent if prototypes are consid erE:d 
the medium between God and things. As reality is ascribed 
to the univers a l not t :o the particular, there is danger 
that personality will become absorbed. Whereas , if reality 
should be ascribed to the individual , a particular center 
of a universal complex, only those universals are valid 
which are capable of being made real by being related to 
persons. Subscribing to a belief in a Personal God, a s 
they cla im to do, personality should be acknowledged as 
a part of· Ultimate Reality but forever separate in regard 
to finite identity. 
The central place accorded to the Aristotelian 
theory of causation in the Nee-Scholastic metaphysics is 
comrr1endable. They seem to subscribe to the pr i nciple that 
1 Bowne. Theory of Thought a nd Knowledge p. 35 
2 Lecture Notes . Introduction to Philosophy . .. Prof. Marlatt. 
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''causality is dynamic det ermination"; that the First and 
Final Caus e, the Supreme Being, is Pure Act. 
Baschab ' s statement that "the universe is the 
objective, ontological expression of the mind and will of" 
1 
God"_, · is in ace ord with the view held by personc.list ic 
idealists that the mater:ial world , to borrow· an expression 
2 
of Bishop McConnell's, is "a deed of God's willing". 
Nevertheless , Nee-Scholastic metaphysics yields a divided 
universe. Professor James Ryan in a paper, entitled,"The 
New Scholasticism as a Contemporary Philosophy " which 
was read at the Sixth International Congress of Philosophy, 
clearly e:x:pounded the nnoc trine of the 'rwo Levels". On ih e 
upper level, that of the Infinite, reality is monistic. 
God is transcendent to the lower or finite level, which 
is realistic and dualistic, ttnot only as regards thought 
but as regards being." "God is immanent to nothing outside 
3 
of· himself. n Vf.hat more open denial could be made of the 
true theistic position? By such a view of a supernatural world 
superimposed above the nat~ral world, how can a thoroughly 
deistic conception of God be avoided? An attempt is rna de 
to save human freedom and personality through recourse iD 
the principle of interaction between the two " l evels". 
Granting that the universe is pluralistic, for no 
1 Baschab. p. 82 
2 McConnell. The Diviner Immanence. :P· 57 
3 Ryan. (Proofs of the "Proceedings") 
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other vievv can be taken i f finite personality is to remain 
inviolable, there is no need to posit this excessive du~ ism. 
By the theory of organic pluralism, unity is achieved in 
diversity by the single principle of personality. In other 
words, the universe consists of a corru·,:unity of p ersons related 
through a Supreme Personality. Further, this Supreme Per son 
is considered as "existing in and through the concrete end 
continuous exercise of' His personality--thinking, willing 
a nd sustaining all things, an immanent and a transcendent 
1 
God." 
Nee-Scholastic metaphysics strongly supports the 
teleological world view for which it is to be commended,. 
for thereby freedom is p reserved and the universe is made 
a realm of ends, a cosmos not a chaos. Further, it makes 
rea lity and history rational and purposive; defends a 
P rovid enc e; and rna intains that every error contains some 
truth, thereby leaving room for the accep t ance of truths 
discovered by other systems. 
In that branch of the Nee-Scholastic systen known 
as, "Natural Theology", or "creationismn as Joyce is pleased 
to call it, the arguments for the e.xi stence of God are logi-
cally deduc*d from axiomatic metaphysical principles, a~ 
tested by the method of contradiction. The crux of the 
l Lecture Notes . Metaphysics .. Prof. Marlatt 
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arguments is the Aristotelian theory of causation. 
This Natural Theology offers more of an 
opportunity for a r approchement with idealistic systems, 
and especially with personalism, than its exponents might 
care to admit. Both are theisti ~; Goo is co ns idere d as 
the summation of all perf'ec tion, the Ultimate Reality, 
the Supreme Person. Time and space transcendence are 
c4.aimed f or God, and to a limited degree for men also. 
The absolute worth of the individual is affirne d and the 
unity of· the self is ~:Qggested. Much stress is laid on 
the principle of human freedom. :burthermore, the Nee-
Scholastics' idea of "substance" is not f a r from Hegel's 
conception of "existence-in-and-for-itself". Their thoor,y 
of motion may be identified with Hegelianism, as the "Prime 
'Mo ver" of "creationism" resm bles an aspect of the Hegelian 
Absolute. Their explanation of the identity of Essence 
and thought approache·s the personalistic concept of 11 a 
Thinker whose thoughts are things." Kant's categories and 
epistemology have been followed. 
In the light of the above similiarities and 
others which might be drawn from the systems of Lotze am 
Leibniz, one arrives a.t the· surprising conclusion that fu is 
personalistic Natural Theology is partly Platonic, l{antian, 
Hegelian, Lotzian, and Leibnizian instead of wholly 
Thomasian and Aristotelian. 
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The dissimilarities between rtcreationismn and 
personalism are likewise obvious. The analogical method 
employed by the former for discovering the attributes af 
God, is le s s logically grounded than the synoptic_ which 
is used by the latter. The former relies on intuition 
and deduction; the latter upon ana lysis and synthesis, 
w11ereby facts from all other methods are evaluated . The 
exponents of Neo-Scholasticism have accepted the corres-
pondence criterion of truth. As it differentiates between 
truth, ideas and realities, it makes the universe a multi -
verse and tends to eventuate in subjectivism instead of in 
objective reality. In fact, reality is claimed to be 
measured by intelligibility. This , too, smacks of Hegel -
ianism ·which holds that the r•real is the r c., tional 11 • The 
reality of finite beings is render ed little more than tte 
''shadow" of the Infinite. That view is inconsistent with 
their idea of the absolute worth of individuals. Cause end 
eff ect is held to be relational, hence units of experience 
will be distinct and ununi ted rather than parts of· an 
organic Whole of reality. Evidently they endorse the prin-
ciple of "external relations u in preference to that of 
"internal relations", thereby being liable, together witl. 
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the realists, to arrive at atomism. If "creationists" seEk 
a unifying principle in a First and Efficient Cause, thm. 
it is not inconsistent for idealists to leap from a 
cohering principle in the natural order to the cohe ring 
principle in the supernatural realm, and to gob eyond a 
principle to a Person, a "conscious Thinker" . 
The teleological argument for God is claimed to 
be "undeniable and self-evident". To be sure, it ratifies 
a rational and purposive force operating in the universe; 
but it does not prove the etistence of a loving Father, a 
good God . The term 11artificer" has been used more than 
once in connection with the creative activity of the Infin-
ite. That is the only legitimate conclusion that can be 
reached by teleology, n~nely, that the universe is a realm 
of ends, wherein the purposes of a master architect or arti-
ficer are fulfilled. The Christian conception of a God of 
infinite goodness, justice, and mercy is evident l y read 
into the argument. It is asstmed not proved from teleology . 
The axiological argument is much more potent, because values, 
objective to f"inite persons, must be carried by a Supreme 
Person, God, of whom goodness, truth, mercy and the like 
may be rationally posited. 
The contention that change is absolutely impossible 
in "necessary Being" is not well-grounded. Nothing thatis 
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immutable can be the cause of change. There could, then, 
be :qo creation of new types. The inadequ~te treatment of 
creat ion has been discussed previously. 
"Creati onism" asserts the absolute foreknovvle dge 
of God of all possible events throughout eternity. Even if 
this hypothesis should be gro.nted, one is led to inq·uire 
why sudden modifications of the natural law are necessazy. 
Divine interventions are claimed to be a proof of the 
free-will of God. They may be an evidence of dynamic 
causality, but the manifesta tion of God's freed om d epE: nd s 
r ather upon his interest in human affa irs and h i s free c.h oice. 
to further the purposes of human beings. Moreover, sudden 
modification s of physical laws render the order i n the uni-
verse unpredictable and capricious. Hence, much of the 
expected cooperation of the finite in God 's .plans is imp os-
sible as God c a nnot, according to this thro ry, be de:pEr:d ed 
upon. The explanation of divine prescience as knowledge 
of all possible conti ngencies rather than of individual 
volitions is ingenious and saves human freed om but tends 
to "\Yeaken the hypothesis of· absolute f 'oreknowledge . 
The princ i ples of morality, as given in moral 
arguments for the exi stence of God, bear a striking resem-
blance to the "categorical imperative", it seems to me. 
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As Professor :Brightman points out, "Kant's categorical 
imperative is no antiquarian theory; it is what all moral 
1 
experience means", Nevertheless, it is not a complete 
account of · the full meaning of moral obligation . This 
"innate impulsion toward the good" of the traditional, 
intuitional conscience is more fallible than the rational, 
self-determined and self-imposed obligation of the free 
human wi J l to seek the good in preference to evil, because 
· the good yields higher values. To quote Professor :Bright-
man again, "our ought-e~erience imposes on us the obliga-
tion ... of framing for ourselves as individuals and for the 
society in which we live the best ideal of' personal living 
that our minds can frame ••• The meaning of obligation is 
2 
the imperative command to make the ideal real. 11 Therefore, 
I maintain that the idea of' God as a lawgiver who commands 
our every moral act is narrow and fallacious. God has given 
us the power to make rational judgmentE, to exercise prefer-
ential functions, and to realize and conserve values, thus 
He impels but not compels us to become moral beings. Further-
more, the statement that faithfulness to moral law frequently 
results in discomfort and inconvenience co nt radicts the 
essential goodness and wisdom they have p redicated for the 
Infinite Lawgiver. Their f'inal conclusion that the "Infinite 
Good is God" and that "therefo.J.~e God exists" seems to be 
read into the argument rather than validly g rounded. 
1 Brightman. Religious Values. p. 3? 
2 Ibid. p. 48-9 
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The treatment of the difficult problen of evil 
seems to be well-handled. Evidence of physical evil, sin 
and suffering are neither negated nor minimized. The tradi-
tional view of life as a period of probation after all 
presents a strong challenge to a thoughtful person. 
In the e.z:posi t ion of the Neo-Scholastic natural 
theo1ogy, the traditional i dea of God has been preserved 
An honest attempt has been made to give orthodox views 
a n i ntellectu&l respectabi~ity. In the main, the deductions 
drawn from their hypothese~appear to be consistent. Each 
argument is carefully fortified and many of the ideas a re 
eloquently a s well as logically expressed. The Neo-Scholas-
tic idea of God is in accord with the views of "common 
sense" and h d s the advo.nta ge of presenting concepts regarding 
the attri-outes of God which h "'-ve become familiar through 
Christian teaching (some of which were doubtless b a sed en 
erroneous metaphysics and theology) in home and Church. 
Again, I maintain that there is much in the Neo-
Scholastic system of philosophy to conmand respect. The 
precision and coherence of its logical reasoning is com-
:m.endaple even though the deductive method is not considered 
today the most suitable one for meta physical exposition. 
126. 
Considered impartially, it can and should make a real 
contribution to contemporary philosophy for undoubtedly 
it has preserved and reinterpret ed much of the best thought 
of the past. Nevertheless, as may be concluded from my 
eva luation of their system, I am not prepa red to concur 
with Professor Ryan ' s optimistic belief that Neo - Scholas-
ticism "holds within itself the promise of that higher 
synthesis for which thinkers have been searchi ng since 
1 
the days of Hegel." 
1 Ryan. New Scholasticism as a Contemporary Philosophy. 
(Proofs from the "Proceed i ngs" of the Sixth I nternational 
Congress) 
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Racial progress and the quality of future civiliza-
tion is conditioned, a s everyone will admit, by the educa-
tion of the children of the race. Whether the n C<.. t ions of 
the future are to become more pagan or more Christian 
depends upon the idea s inculcated and the i deals encouraged 
i n the minds of boys and girls in the impressionable years 
wh en attitudes are being determi n ed a nd character is being 
moulded. Will the training for life include stand~rds of 
Christian ethics which will insure the spiritual homogenei w 
of the peoples of the world? 
As novr organized,· secular educati on is inadequa te to 
f urnish the breadth a nd depth of moral and spiritual nurture 
necessary for the development of the noblest Christian charac-
ter. This is the function of a more specialized form of 
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training, namely, religious education. To define religious 
education more specifically, it may be consid red t h e process 
by which an individuc.. l, in a control l ed environment, is 
a ided, by means of instruction and the opportunity for sel:f-
expression, to malce 1) rogressi ve socia l and religiou::; adjust-
ments looking towards the achievement of the h ighest human 
values -- the fullest self-realization of personality. Dr . 
Athe cTn has succinctly summed up its purpose when he said, 
1 
ttReligious education must bring the ·whole child to God ." 
The u l timate ,:;. im of religious education, a s Stout expresses 
it is, - t'Christi a n life and character expressi n g itself 
2 
adequately in one's relo. tions to God and to his fellows. 11 
Religious educat i on in its broadest co nnotaticn 
is non-sec r et a rian. To achieve its purpose of "rational 
eva ngeliz ::.t tion", it must be scientifically grounded i n ade-
quate systems of philosophy, psychology, and sociology; its 
framevvork must be sound religious principles , wh i ch are i n tell-
ectua lly respec t able an d normative for the a tta inment of t he 
highest character valuesr 
The defin iti ons which h a ve be e n g iven [-;uggest 
basic cone ep ts: unity of pers onality, values, id e c-lls, social 
relations, character attitudes, rela tions to God. What kind of 
a God shall be presented a nd what is t h e nature of t..:r1e r elatio n -
ship to be estab lished with him? Such problems are the vital 
l Athearn, W. S . Ch~racter Build ing in a Democ racy. p. 124 
2 Stout. Orga nization and Administra tion. p. 50 
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concerns of rel igious educators of any f a.i th. They must 1ll rn 
to philosophy for the solution to these problems for it is 
the branch of huma n thought which "interlJrets the v c.. lues of 
r·eligion and the objects of religious f a. ith i n the light of 
l 
our knowledge and experien ce as a 1'1hole.!! It is an anti dote 
for dogmatisrp., the pitfall of trh.ditionalism, and f or s l{epticisn. 
Philosophy, :properly conceived, will also furnish a s ane pe r-
specti ve for judging mod ern psycho-logical and pedagogical 
trends in order that the best methods may be ada pted to reli-
gious education. Finally, :philosophical principles ~ s well as 
theological beliefs determine political policies, hence tre 
d estiny of a nation depends upon the fundamental ideal s culti-
vate~ in the mind s of youth. 
Nee-Scholasticism undergirds Catholic religious 
education. Will t h is philosophy prove adequa te to me et the 
designated demands of religious education? This is the final 
test for the v alue of Nee-Scholasticism as a pra ctical gu:id e 
for life. In order to give it a fair trial, the aims and 
results of the educational system which is built upon its 
tenets should first be examined and then judged in t...lJ.e light 
of the suggested purposes of religious education. For this 
task, reference wi l l be made to a ddresses publishe d in the 
"Report of the Proceedings a nd Addresses _of the Twenty-Third 
Annual Meeting" of the Catholic Educational Associat ion h eLd 
l B rightman. Religious Value s . p. 253 
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at Louisville , My. June 28-July 1, 1926. 
An illuminating article by Rev . Paul L. Blakely, 
Associate Editor of "America", entitled "What is a Catholi c 
Ed ucation?" sta t es clearly Catholic educational ideals. 
Catholics insist upon religious and moral tra ining for all 
Catholic children, adapted to their resp e ctive ages. Avowedly, 
the aim of education as recognized by Catholics is "p reparation 
for the future life and everlasting beatitude. n The fol l ovving 
aim as given in an Ap ostolic Brief of Pius IX, a d dressed to the 
Bishop of Ireland, March 20, 1854 on the establishment oft he 
Catholic University cf Ireland, is quoted as descri p tive of 
the contemporary attitude: - ttAl l branches of knowledge must 
expand in the closest alliance with religion and all types of 
1 
study must be enlightened by Catholic truth. 11 Again-- .. The 
soul of the entire academic education is our divine rcl igion." 
As a further description of Catholic education this statement 
is given: "Most emphatically a Catholic education is not a 
training in secular studies, plus instrU.ction in rel igiona m 
3 
morality." 
The feature s dis ti nguishing a Catholic schoo l from 
other educational institutions are El'l .umerated. The aim is tD 
develop men and women whose culture a nd lives will be permeated 
wi th Catholic principles and practices. There fore, a Catholic 
1 C. E.A . Proceedings. p . 73 
2 Ibid . 
3 Ibid. 
2 
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school is one "whose policy, theoretical and practical , is 
builded upon and grounded in the bed-rock principles of Cath-
olic philoso-phy, Catholic theology, and Catholic pedagogy. 
In all its courses, cultural and scientific, these principles . 
v:ill be postulated; in some of then they will be formally and 
1 
e.xplici tly taught." The principles are stated so definita y 
it s eems justifiable to quote then at length in order to }ave 
an appreciation of their position.. "In the realm . of philosophy 
the Catholic school subscribes to ••. the existence of God,tre 
creation of man, the spirituality and imrnortality of the humc..n 
soul, the objectivity of essential right and wrong , man's 
accountability to his Maker, the freedom of the hQman will, 
the right of private ownership, the obligation to support and 
obey properly constituted civil authority, the p<Yssibi l i ty of 
miracles, the duty of worshiping God even publicly and socially, 
the intrinsic evil of lying, murder, suicide, theft, etc. and 
the intrinsic virtue and excellence of truth, justice, ch8r i ty, 
purity, etc. 
s ch,o ol 
"In the realm of theology the Cathol i c ja ~sumes the 
Unity and Trinity of God , the Divinity of Christ, His Incarna-
tion and Resurrection , the perogatives of the Immaculate Virgin 
Mary , J..n:other of' God, the sacramental system, the existence of 
heaven, he 11, purguto ry, the inspiration and inerra ncy of the 
Bible, the divine institution of the Catholic religion, its 
acceptance as the only true religion, its infallibility and 
indefectibility, the divine establishment of the Papacy, 
l c.E.A. Proceedings. p. 75 
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episcopacy and priest hood, the recognition of the infalli -
bility of the Popes, the supremacy of the Church in matters 
of faith and morals over every human institution, tho;; artie 1e s 
of the various Creeds etc. 
"The principles of Catholic pedagogy teach tl:B. t 
education does not consist merely or primarily in physical 
or intellectual improvement in order to become a useful 
citizen of the States, but in developing a ll one's facultie~ 
especi a lly and primarily moral and spiritual powers, a nd 
forming character to fulfill all nne's duties to God , to 
fellows and to self, so as to obta in the best out of the 
present life without jeopardizing one's eternal salvation 
1 
to which everything else is secondary •.. 11 Whateve r the 
subject taught, these basic principles are implicitly if 
not explicitly presented. Such, then, is the Ca. tholic school. 
Inasmuch as the instilling of the Catholic prin-
ciples is the chief aim of these educators, it is quite nat ur-cLl 
that they should object to the attendance of Catholic chiJd ren 
in the public schools, preferring parochial sch ools of their own. 
The same attitude prevails in regard to secondary schools md 
colleges. They seem to consider that secular education as 
administered in the public schools is Godless and dangerous 
to the morals of Catholic children. They are not in sympa thy 
with the project for We e k DaY Schools of Religion by which 
1 c. E. A. Proceedings. p . 75 
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~eligious instruction is given under religious auspices 
for two or more hours a week outside of public school 
ho u r s. Stoutly they maintai n that all of educ a tion must be 
permeated with their religious principles, which alone are 
held to be true and infallible. 
When these principles are examined, it must be 
recognized that the philoso phical beliefs stated coincide 
perfectly with the ethical, social, and religious pri nciples 
of all Christians. No exception can be taken to this exposi-
tion of their pedagogical views, because they really express 
the highest conception of the aim o f religious education. 
The stumbling-bloc k will be found in the theological tenets. 
Th e doctri nes of t h is authoritarian religion dominat e the 
entire educational system. In the desc r iption of what con-
stitutes a Catholic sch ool a tacit acknowledgement is made 
that philosophy is a 11handmaid of the o logy", although it is 
s t renuou s ly cllenied by the Neo-Scholastics. It is patent thl. t 
the 11black-white" theory of Loyola's is still in effect. To 
ma i n tain the "sup remacy of the Church in matters of faith and 
morals over every other human institution" is p racti cally to 
say that "I hold what I see as white to be black if the 
Church says it is black ." 
Vfuat a re the effects of this circumscribed educa-
tiona l system up on the individual? Th e aim of Catholic educ a -
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tion, even though it is not so stated, is undoubtedly to 
pro duce an attitude of conformity, obedience ani docility 
on the part of every pupil. This stifles originality and 
creative thought. The average teacher in an elementary 
pa rochial school, usually a nun, is deemed worthy to fill 
her position because of her religious temperament and moral 
character rather than by virtue of her scienti f ic p edagog:b al 
preparation. There is liability that a biased view of history 
and literature wi l l be presented . Indeed, it is a fact that 
the text-books contain little mention of Protestant leaders 
and their contribution, whereas the worlc of the Jesuit ;:; and 
others will be well developed . Steeped in traditionalism, 
there is danger that a narrow interpretation will be given 
to biological an:l other scientific data. While paro(:hial 
school children may have i mbibed many valuable ethica l and 
religious truths, it has been proven that they are behind the 
average stand a rd for atta inment required in . the public schools. 
There is a very grave dang er ~hat the pro duet s of the Catholic 
schools will turn out to be patterns not pers ons. 
What are the effects of this system upon the 
theory of the relation of Church and State? The Catholic 
view of this relationship has been "theological idealism". 
It holds that the state is an agency in the operation of 
God 1 s beneficent purpoo es for man :£ind. This thea ry i n tra-
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duces a supernatural element into the formation of a political 
society. There are values in theological i dealism. In tlw 
first place, the mora l i deal of the state, its final caus~ 
is f ounded upon the cha rac ter of God, thus divine purpose, 
not blind chance is r egarded as the explanation of political 
development. Then, faith in God's providential care for 
society as a whole as vvell as for the individual imposes 
special moral res ponsibi l ity upon all the citizens. Finally, 
the p rimacy of ethical ideals is recognize d f or "the citizen-
l 
ship must be governed by cons cience not custom." Disv.,..:. lues 
have arisen because of a perv ersion of the appl ic a tion of 
this thoory to practice. Catholics teach that the invisible 
ideal "Kingd om of God 11 is embodied in a perfect and visible 
institution, namely, the Roman Catholic Church. Another mis-
representation of this theory is the assertion that God has 
not revealed his purposes to ordi nary citizens but only to 
the leaders of "divine" institution s, such as, a 11di v inel.y 
a ppointed" icing or an infallible Pope. Finally, if the 
transcendental and the natura l realms a re regarded not only 
as distinct but as irreconcilably OlJposed, there is a tendency 
to regard all std te s as evil, and meriting an inevitable 
overthrow by revolution or by divine intervention . History 
surely records that the visi -ble Homan Cathol ic hiera..J.~ chy 
h a s been the anti thesi s o f perfection . In t he pres ent develop-
ment of human nature, it is impo s sib le for any human institution 
l Athearn, C.R. Interchurch Government. p. 287 
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regardless of its origin, to be the embodiment of divi n e 
perfect i on. A pro per i nterpretation of the thoory, as 
Cl arence Athearn suggests, is to regard the invisible ide~ 
a s "the ever-present, immanent, energizing motive of the 
1 
emp irical stc1.te." 
The statemt nts of the Cathdllic educators quoted 
f rom their own a s sociation proceedings, reaffirm the tradi-
tional attitude that "the e ssence of the Catholic po s ition 
is the supremacy of the law of God as interpreted and a dm i n -
2 
istered by the Church." Distinction is made between human, 
naturu l and d i v.ine laws. The Pope alone reserves the rigl:t 
to indicate the relationship between them and to i nterp r et 
t hem in the light, it is claimed of div i ne revela tion . A 
pronou ncement made "ex cathedra" is forever infa llible and 
irre1locable. 
Now that the Church can no longer directl y d iota te 
national policies as she did in the Middle Ages under the 
gui s e of being the supreme ruler of Christendom, in r ecent 
years the separation of temporal and spiritual power has 
been insisted upon in o rd er tha t t h e Church may b e cons idered 
i nd elHmdent of the sta te in the administration of spiritual. 
a f fairs. Neverthel ess, the "historical claim of the '""atholic 
1 Athearn, C.R. Interchurch Government. p. 289 
2 Ibid. p. 312 
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Church to temporal supremacy h~ s never been relinquished 
l 
by the Vatican." Regarding this sentiment, Hyan and Millar 
in their book entitled, "The State and the Church" h ave 
spoken authoritatively for the Catholic position apropos 
of proposed legislation limiting the influence of the parochial. 
schools tn the west. The passage is as follows: "The Catholic 
Church reserves the right to determine when a sta te ordin ance 
is out of harmony with ordinances of religion and morality 
and to refuse obed ience to such. " "Ca tho lies insist that the 
act ions of the state should conform to the l aw of Chr1stian 
revelation of which the guardi a n and interpreter is the Catha-
lie Church. We insist that the sphere of the Church is net 
only distinct from that of the state, but higher in dignity 
2 
.. nd importa nce. " Theoretically, that is a noble sentiment , 
but practically it opens the way for oppression on the one 
hand and social anarchy on the other. 
It is manifestly inconsistent · to insist upon the 
separation of Church and state and at the same time to dele-
gate to "Christ ' s Vicar" the authority to ma i nta in a very real 
though indirect cont ro 1 over temporal affai rs . An illustra-
tion of the way in vvhich the systen works may oe drawn from 
what happened in Massachusetts when the Child Luber Amendment 
was before the legislature for cons i derc-.t tion. Cardinal O' Connell 
told his people to vote "no" and they obeyed. The three iD one 
1 Ryan and Millar . The State and the Church p . 41 , 4? 
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defeat of the measure was largely due to Catholic influenc~ 
This stct ti c, authoritarian Church which holds to 
the " doctrine of the t wo levels", the supernatur~l and natural, 
"approves equally of a ll fonns of civil government cons onant 
with t he principles o.f justice". (Catholic Encyclopedia) 
In other words, monarchies and republics are :placed on the 
same level and both are subordinate to the Church. This is 
antisocial and undemocratic; a dange rous doctrine to be 
sponsored and t a ught children in a d~ocracy. The claim 
that the Catholic schools 11 are today the strongest 1mlv,rark 
of' the Repub lie_'! because they aim to develop "Go a-fearing 
1 
and God-loving men and women , n is not well - grounded and is 
untrue. The real safegua rd for democracy is the principle of· 
"a free Church in a free State", to use a favorite and apt 
expression of Dr. Athearn's. The more accepta.ble view is 
that the ste:. te is the idea]. Kingdom of God in the process of 
realization in the hearts of her citizens and t hat the "free" 
Church is the spiritualizing agency which is remould i ng the 
st~te according to the pattern of Christian ideals. 
The ideu l of the "Kingdom of God" as the goal of 
the state may be thought of, as Cl arence Athearn demonstrates, 
in the terms of Aristotle ' s fo u r causes. "The substantial 
cause is human nature; the formal cause is Christ or God ' s will 
~1 C.E .A.Froceedings, p. 51. 
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revealed in Christ and Lnmanent in religious experiences; the 
efficient cause is the cooperat i ng wills of God and man, or 
the Holy Spirit working to d irect the intentions, motive s , 
ideals and wi lls of men; the final cau s e is the idea l, the 
1 
Ki ngdom of God." This conception l ifts the ideal above the 
restrictions p l ac e d upon it unconsciou s ly, pe rhaps , by the 
Roman Ca tholic Church, which, in a ttempti ng to preserve it 
and mak e it operat ive i n society, has rendered it less attain -
a ble. Considered not only a. s a tra nscendent, sp iritua l ideal 
but a lso as an ethic a l ide a l inrrnanent in society, it should 
conduce toward the generCt. tion of the highest personal values. 
To advert to the basic concepts mentioned as tbe 
vital. concern of any religious educator, an attemp t wj.ll b e 
made to indicate the :position tha t would be t aKen by Cath ol ic 
educat ion, which is b a sed, a s we have se E. n, upon lifeo- SchoJa stic 
philosophy and Cathol ic theo l ogy. The concepts in question 
are personality; values, i deals, soci a l rela tions, chara cter 
a ttitudes, the idea of God a nd man 's relations to him. As 
t h e Neo - Schol as tic views u p on these topics have b e en p resented 
in the exposition and evaluation of the system, their p r e sen t a -
tion at this point may serve~s a recapitalati on. 
The worth of personality is asserted because the 
p rinciples of t h e freedom of the will a nd the immortal ity of 
the h mnan soul are indorsed. And y e t, thi s freed om ia 
l Athea rn, C. R. Interchurch Government. p. 349 
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restricted by external authority, that of the Roma n Catholic 
Church, becaus e thoughts a nd deeds a like must confonn to the 
dictates of this traditionally infa llible body. The "Nel fare 
of the i ndividual is subordinate to the best interest s of' the 
Church. Th e universal is the real, not the pa rticula r. 
Values, the second chief factor in reli g ious 
educ a tion, are not made vita l principles for conduct either 
in e t hics or in education. Duty, which educes confonnity, 
docility and obedience to the voice of authori t y, that is, 
the voice of the Pope, or his representative, the parish priest, 
is the basis of the ethical code wfuich is founded upon a 
narrow c o nception of the "moral law". 
Ideals are transcendent. They are closely 
a llied to tha t s upreme idea l the goal of the stct te, namely, 
the nKingd om of God". A spi r it of othe r - wo r l d l ines f> seems 
t o p erva de ma ny of their precepts. This life is made to 
app ear a "becomi ng, 11na p repa ration for "future beatituden. 
Being for the most part so ethereal a nd mystic a l t h e y lack 
t he :positive npul1 11 which is normative for the mo s t natural. 
a nd desirable character dev elopment. 
Th e c oncep t t hat all members of the human 
r a ce are ch i ldren of on e Heaven l y Fa the r shoul d produce 
mutually helpful social relations. On the contrary, an 
intolerant attitude towards tho s e who s e r elig ious f' a ith 
d i ff' e r s from theirs is demonstra ted by the vigorous p rotests 
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against Catholic children attending public schools . To safe-
guard Catholic interests in the New Y9rk public scho ols, where, 
in spite of' injunctio n s to the contrary, many Cathol ic ch ildren. 
are enrolled , a so cie ty of Ca tholic teachers, knovm a s Theta 
P i Alpha, has been formed for the eKpress purp ose of diffusing 
Christ ian, i.e. C2 tholic, doctrine a mong the chi l d ren. There 
e:1.r e n oV\; more than 3000 teachers who are menibe:cs of t h i s asso -
ciatio ~ . Instea d of seeking to cooperate with non-Catholics 
they are striving to win the supremacy over them. This atti -
tude is evident in their mot t o for education ; "Every Catho lic 
chi ld in a paroch ial school; every Protestand child und~ 
1 
Ca tho l ic teachers. " 
Emphasis is lai d upon inculc a ting religio us 
and moral virtues i n the minds of the pupils. A spiritual 
interi·retatio n is g iven to all the f c.cts presented regard-
less of the subject matter . The Roman CB.tholic Churc;h is 
g lorified in poetry and prose,, a s witnessed by some of ih e 
text-books , such as , Coffman 's nHistory of the Mocier:n Worl d ", 
and mad e to appear heroic , hence winning the end uri ng loyalty 
of men and women who have b een thus instructed in childhoo c'l . 
Never theless, there seems to be more stress laid on the pro -
hibitions than on positive~oral attitudes, but this is i n 
conf'o rmi ty with traditional teachings of the Church. 
The essential rationality and goodnes s of God 
is presented convi ncingly. Hi:s <J. ttributes as p osited by 
Neo-Scholast i cism would inspire a desire for worship. They 
1 Dr. Athearn. Notes in Orga niz a tion a nd Ao:m ini strc:. t .io n Course . 
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claim to support theism but at the same time they deny i n 
the fullest sense the imma nence of God in the physic al world 
a nd in the hearts of men. As Bowne has said~ "Theism is 
1 
the fundamental postulate of our total life." I t is fue 
only satisfactory explanation for the apparent presence of 
a supreme intelligence opera ting through the universe . Full 
acceptance of the theistic lJOsition impel::; on e towards the 
iimnanence of God. This view c c.-.mnot be accep ted by Cathol:ic s 
because if f'ollowed to its logical implications it eventuates 
in a strong argument in favor of the democratic spirit in 
human society, and this contradicts the autocratic ideals 
of the Roman Catholic Church. When the nvoice of the people" 
is accepted a s representing the voice of an immanent God, 
the infa llibility fuf the Pope is destroyed. The r e fo r e, loyal 
Catholics are de f ending c... nc ient church dogma when they a re 
opposing a strong democratic state. An em2.sculated form of 
the irrunanence theory may be toler<:.c ted for the indiv:idual but 
it is repudiated for smciety. The transcendence o:f God vh ich 
is, therefore, over-emr)ha s ized is liable to eventua te in 
deism. 1.'he Neo-SchoL.stic explanation of the orig in of the 
universe and forms of lif e thereon ·which makes crea tio n an 
intennitta.nt proces:::; , the divine intervention of a :auper-
natural agency &t strategic moments , confirms this opin i o n . 
Instead of misrepresenting evolution as purely mechanistic 
and hence repuuiating it , they might well apply the:ir 
teleology at this point a nd give a spiritual interpre tation 
1 :Bowne. Theism. i v. 
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to the gradual unfolding of nature.; This is in harmony 
with Jesus' concept about the Kingdom that it should be the 
result of gradual development. Perfectibility or the evo lu-
tion of personality is a purpose of- God which is revealed 
in human experience and therefore must be regarded as true. 
The major emphas is in Catholic educatio n seems 
to be on doctrine, and the instilling of ideas of loyalty 
in order to strengthen the position of the Roman Catholic 
Church and to secure its p erpetuity. Their educationa l 
programs are not built a round ethical concepts which will 
a id the process of carrying mor~l and religious facts over 
into actual every-day living, but are rather by-pro ducts 
of the rest of the curriculum. 
A final question needs to be faced. Can Neo-
Scholc.sticism claim vvi th imiJuni ty adequately to satisfy 
the requiremc:- nt s demanded of a universal system of philosophy? 
Given the pragmatic test, it does seem to work admtrably 
as a basis for Catholic e ducati on which purports primarily 
to promulgate and perpetuate the doctrines of the Homan 
Catholic Church. It would not be acceptable" in to to" as 
a solution for the problems of those whose training and 
rational judgment and experience tend to drive them to 
oppose .. certain definite beliefs held so tenaciously by Noo-
Scholastics. It is not a cceptable to t lwse ·who rate the 
ful lest development of Christian character, the highest ideal 
of persona lity, above the perpetuity of any visible instituti o n . 
SUMMARY. 
Summary. 
Neo-Scholasticism is a revitalized Scholasticism, as 
systematized by St. Thomas Aquinas from Aristotelian logic 
a nd metaphysics a nd the thoo logy of the Church Fathers. The 
Thomistic traditions were attacked by the Engli sh emp iricists, . 
Duns Scotus and Wi l liam of Occam, and the unity of Scholasticism . 
as a system of philosophy was thu s destroyed. Fettered by 
t radi tionalisrr., this weakened Scholasticism was unable t> 
make necessary adjustments to new scientific theories ·rrhich 
Roger Bacon and his followers forrnulated. The awakening~ 
modern scientific thought e.nd the spirit of ind i vid uali an 
during the Renaissance dealt a great blow to Aristotelim 
physics . Because the scientific conclus ions of Aristotle 
we re falsely identi f ied with his philosophy, the repud iation 
of the one meant the overthrow of the other . Lesser minds in 
the Sixteenth and Seventeenth Centuries c a st discredit upo n 
t he systen by their interminable hair-splitting controversies 
over non-essentials. Decadence s e t in rapidly with the result 
t hat for two centu r ies Scholasticism ceased to be a vital 
influence in thought and life . 
Pope Leo XIII, recognizing the values of Thomism as a 
wholesome antidote for empi ricism and atheism, issued an 
encyclical on August 4, 1879, in which a retur n to the 
philosophy of St. Thomas was urged. Conservc:.,tion of the 
values of the old system and adjustments to modern sci err: e 
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and philosophy was the purpose of this movement. The task 
of fulfilling the pontifical wishes fell to Dr. lv!ercier, who 
l at er becc:une Cardil-1a l of Belgium. After familiuri~~ i r::. g 
himself with the best scienti f ic knowledge and the tm ets 
of the current philosophical systems 1 he b egan the task of 
revising and revamping Thomism at the University of Louvain, 
Belgium. The "Insti tut Sup erieur 11 whicL was subsequently 
fo unded at that unive rs ity b ecame the center for Nee-Scholas-
ticism. From this birth-place its influence has spread 
t hroughout Europe and America. 
Nee-Scholasticism is not merely a protest against 
prevalent naturalistic philosophies , ·but it is a positive 
doctrine. Itsex:p onents aim to make a rapprochemeliilt with 
modern science and philosophy. In order to facilitate the 
realization of this purpose 1 mod if.ications v.rere made in the 
content and style of the Scholastic doctrines, and those 
thea ries we re rejected which we r e f·ound to be inc cm];Ja ti ble 
with modern scientific discoveries. 
Rejecting atomism and dynamism as inadequate 
explanations of the constitution of matter, Nee - S cholas t ics 
offer a synthesis called, "Hylomorphism". This is the 
uoctrine of "matter and form", the tv10 const itutive prin-
ciples forever present and inseparable in every natural body . 
The claim is made that this theory explains the coE:mic order 
as no other theory can or has done. The basic princip le is 
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the "doctrine of final causes", which is referred to the 
mind of God. Acceptance of hylomorphism entails an accep-
tance of the Nee-Scholastic theory of creation. Distinction 
is made between substantial and secondary elE1Il ents or "acci-
dents 11 • A teleological explanat ion is given of the cosmic 
order in terms of the Creator who is at once the ei'ficien t 
First cause and Final Cause of the universe. An attempt is 
made to square the Nee- Scholastic theory with modern thought 
by at tributi ng progress to ratioEal processes of cosmic 
evolution but supernatural d ivine intervention is also 
admitted. 
Psychology is made an essential part of philosophy. 
"Vita listie na -cural ism" is the solution offered for the 
problem of the nature of life. It is tele ology applied to 
the lowest as well as to the highest forms of life. Evolu-
tion and "spontaneous generation" are vigorously negated. 
Creation is proposed as the proper explanatiOfl of the origin 
of life. "Creationism" used occasionally as synonymous 
for Nee - Scholasticism, connotes the direct intervention of 
the s uprem0 Being where the 11g<..ip s '' occur in the evo l utionary 
series. In other words, a special act of creation occu rs 
at the appearc: nce of each new order of being. 
The psychical series for sensuous life consists of 
sensation, perception, discrimination, and appetit:lon . T.lE 
relation between physical and psychical phenomena :l s that 
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of causal interdependence. The only positive knowledg e of 
the human mind consists of concepts formed from sense data. 
Reality of objects is found not in sensations but in abstract -
ions made from them by the operation of the active intelJe ct .. 
Universals are produced by reflection upon this abstract 
tl10ught-pro.duct. Heality is ascribed to the concept, not 
to the percept. Freedom of the will is asserted, but it is 
also described as a "principle of n ecessary acts. 11 It is a 
drive toward the attainment of a universal goo d presented to 
the mind in the fo:r>m of an ideal. The will is also a "pri n-
ciple of free ac t s." This asserts the liberty of the huma n 
mind to form. judgments. The scholastic explanation of 1h e 
nature of emotion is synthetical in relation to the physiolo -
gical James-Lange theory and the psychical theory of Leibniz . 
The doctrine of "matter and form" is utilized for 
the explanation of the nature of man. The human ego is en e 
unified substance composed of the body and the rational soul. 
The life principle is materia; the principle of rationality 
is sp i ritual . Human activity is the product of a double 
causality : the soul is the principal, the body, the instru-
mental cause. 'rhe destiny of man is immortu.l life. Th e 
chief' argument presented f or immortality is the mo rc.l 
character of God which is a guarantee that the innate 
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longing of the human soul to attain perfect happiness shall 
be satisfied. 
Nee-Scholastic metaphysics is described as super-or-
dinated in respect to cosmology and psychology. It is 
objective and tends towards realism. The criterion for 
truth :ii.s "objective evidence". The essential truth of my 
created thing is proportionate to the degree of correspon-
dence it bears to God's eternal idea of its nature . Human 
knowledge is based upon "universal, necessary principles 
of which we have legitimate certitude." God's wisdom is 
a guarantee of the infallibility of human cognition; errors 
are accidental. 
The Thomistic hypothesis of substance as concreated 
matter and form is Emilloyed to explain the essence a.nd exi s-
tence of entities. Essence is the principle of differentia-
tion which distinguishes one thing from a ll others. It is 
the first principle of reality, the substance, or basis of 
all the perfection of a thing. Existence is the formal prin-
ciple determining, completing, and perfecting the essence. 
''Essence is manifold and c omplex; existence is one and 
simple." Distinctions are d ravm between possible being, 
essence, or real being and actual being. Transcend ental 
properties, those attached to the essence of every real 
being, are essence, thing, unity, distinction, truth and 
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goodness. Evil does not constitute an absolute entity, as 
does goodness, but is the absence of a good which is natural 
to a given sub ject. Substance has a double characterization: 
it is existence- in-and -for-itself and it is also the subject 
for accidental properties. Accidents are actualizations of 
the potentialities of substance. There are only ten categori es 
of being; substance and nine classes of accidents. Relations 
a re real but they are not absolute. Their reality has an · 
objective foundation bl).t it is independent of human minds. 
The "doctrine of act and power", fundamenta:to Thomistic 
metaphysics, signifies that every real being (ess ence) is 
not only divided into substance and accidents, but also into 
actual and potential being. The principle of accidental md 
substantial changes is movement, which is an intermediary 
reality composed of both "act " and "po;,ver". The Aris t otel icn 
principle of the four causes of being is accepted in toto 
uy Nee-Scholastics. Causality is ascribed to a Supreme~ 
Necessary Being, God . 
In the Nee-Scholastic system of philosophy, natural 
theology assumes a vito.l place . This includes arguments for 
the existence of God and posits his rela tions to human beings . 
The b a sis for the proofs of God's existence is the princ1ple 
of causality. Four metaphysical proofs are d erived from 
efficient causation: the cosmological argument; t h e argument 
from contingency; the argument from motion; and the 
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henologi"cal a rgument. The physical proofs include the 
"teleolog ical argument tt and the ''argument · from life". The 
moral arguments include conscience, the un iversal desire 
for happiness, and "consensus gentium". The f d.I!l.Ous ontolo-
g ical argument of St. Anselm is repudiated by Nee-Scholastics. 
The essence and existence of God are held to be identical; 
in finite beings they are diverse. This principle is one of 
the chief differences between Uncreated and c reated bein~ 
The attributes pertaining to the Divine Natur e 
are unity, simplicity, g oodness, truth, a nd l ife. By 
abstracting finite limitations , it is predicated that God 
is infinite, eternal, and immense. Relative to God, epis-
temo l ogy is monistic since divine intellect is identical 
with divine Essence . God causes things; thing s determine 
the thoughts of a finite being. Divine prescience and 
human freedom are both asserted. The reconciliation 
offered is that God has prevision of all possible choices, 
so whichever choice is voluntarily made by man, the divine 
purpose will ultimately be fulfilled . Evil, a fact, but not 
an absolute reality, was not willed by God . It is tlle depriva-
tion of a good caused by the gree choice of a human be i ng. 
It In<:o.y, turthermore,. become instrumental in the attainrnent of 
a higher g oo d •.. The Nee-Schola stic theory of creation is the 
logical conclusion to be drawn from their utilization of the 
premises of the Aristotelian causes of b ei ng . 
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There is much vf value in the Nee-Scholastic :philoso-
phy. It is comprehensive in scope, and possesses strength, 
vit&lity, and cohere nce. The reasoning is logical and con-
vincing a nd the system is carefully developed from its major 
premises . It exhibits affi n ity with nee-realism and wi1h 
persona listic idealism. Favorable connnents have been received 
f rom some non- Scholastics. 
Objection is taken to some of its major hypotheses. 
The chief handicap to an appreciation of the system is its 
dif'ficul t terminology. · The method employed is too G.uthori t-
c::. rian and deductive. Nee- Scholastics fail to make good their 
claim of incorp orating the data of the inductive sciences in 
their revived philosophy. Reason is backed by faith. Truly 
it is a "philosophy of authorityt1 , for its p rincip les are 
virtually, if not avowedly, undergirded by the doctrines of 
a n authoritat ive religion. Frankly and freely Nee-Scholas-
ticism is based on ancient and medieva l tenets. The new 
elements partake of the nature of con c essions to modern 
scientific discoveries and modes of thought. It is quite 
obvious that Nee-Scholasticism has attained the spirit of 
compromise between empiricism and idealism which Professor 
Byan has advocated. After a detailed examina tion of the 
observable merits and defects of the system v~s made, the 
conclusion was reached that Nee-Scholasticism can and should 
make a real contribution to contemporary philo s ophy for it 
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has preserved and reinterpreted the best thought of the IR st 
but it is impossible to accept it verbcLtim as the ;;unique, 
universal and ete mal philosophy" which some of its exponents 
claim it to be. 
A final test for the efficacy of Neo-Scholasticism as 
a practical guide for life is the way in which it meets the 
demands of religious education. According to the leading 
Catholic educators, the aim of their system of education is 
to develop~en and women whose lives will be permeated with 
Catholic principles and practices. Schools are founded upon 
the principles of· Catholic phi losophy, theology, and peda-
t;;ogy. 
No exception can oe taken either to the philosophical 
theories stated (a popula rized Neo-Scholasticism) which 
embody the ethical, social, and religious p ri nciples of 
all Christians ; nor to their pedagogical views which express 
the highest conception of the aim of religious educatio n . 
These principles are subordina ted, however, to Catholic 
theology. The real purpose of Catholic educ a tion is to 
inspire a loyalty for the Roman Catholic Church traditi ons 
and dogmas that its perpetuity and increasing p~i er may be 
gue:. ranteed. This circumscribed, authoritarian system tw ds 
to stifle t he originality and c r eativity of the pupils. 
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The Catholic theory of Church and state, upon which their 
educational system is organized, tends to be undemocratic. 
antisocial, and unpatriotic in its emphases, hence dangerous 
for the best inte rests of our democracy. Nee-Scholasti cism 
appears to be a satisfactory basis for Catho l ic education. 
It is not acceptable to those who rat e the fullest develop-
ment of Christian character, the highest i deal of personality, 
above the perpetuity of any visible institution. 
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